ADAHOONIUGII 

THE NAVAHO LANGUAGE MONTHLY 


VOL. 5 NO. 2 WINDOW ROCK, ARIZONA DECEMBER 1, 1949 


T’AA NIHI DAHWilNOLNlIHGO YA’AT’EEH 

By John Claw, Secretary of The Navajo Rights Association, Kayenta, Arizona 

Ya’at’eeh laq shidine’e, diidi kddoo ’ahil naadahodiilnih. T’aa daa sh([ niltsogo hane’ la’ 
t’aa bee hanaadeesdzih nisingo k’ad kodoo bee sha ndahoo’a’igii dll jj ’eidiigii nabik’f tsinaa- 
dadiilkos. Jo t’aa 'iiyisii t’aa na’ak’i yeiilti’go t’aa naasgoo t’aa ha’at’ii da t’aa ’add baa ni- 
deiit’jjgo nihinant’a’i bilgo jo kot’eego ya’at’eeh. Dishniigo ’altseedqq’ ’akot’eego kodoo 
sha hoo’a’go haasdzfi’ ni’. ’Ei dii k’ad nihikeyah bikaa’gi ’adahwiis’dagoo shjj t’aa ’altsogod 
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Noghat shadi’aah biyaaji keyah la’ dah ndandst’dnigii bikaa’gi tahgo Colombia hool- 
ye. ’Ei keyah t’aa sahdii bit hahoodzogo ’ahoolye. ’Aadi keedahat’iinii ha’at’eego shjj 


binant’a’i niliinii yit ’ahindadiijahgo yidahodeez’qq rtt’ee’ 
jj’ ch’iininil. Jo ’ei kwii naazjjgo naaltsoos bikaa’. 


Ei shjj yiyiinii’go silaago aa- 


sh([ ’ei bee haasdzi’§§ sha dasidoots’da’ doo 
shq’ dayinoolta’, da’iinolta’ii. ’Aadoo doo 
naaltsoos beedahonohsin da ndi jo la’ t’aa di- 
nek’ehji saad dfi woita’lgu ta’ nihil beedaho- 
zin. ’Ako shjj t’aa baa nihil dahoneenigo baa 
tsidasidookeez. ’Ako ya’at’eeh ’akot’eego 
shil dahwiilne’igii. 

Dfi k’ad ’aak’eed ndahasdl[[’. Ghqqji’ wol- 
yeh§§ ’ei k’ad nihee ninaadeezid. Jo ’ei Ghqq- 
jj’ dabidii’ni ’ei yishin^q ’ei lahjj’ ’altso naa- 
naashj. K’ad ’eiya haiji k’ad ’aaji k’ad bich’i’ 
naahoolzhish. ’Ako Ghqqjj’ bidii’ninigii jo ’ei 
’ei lahjj’ k’ijitsogo, lahjj’* k’idzigaigo kot’eego 
nihiji nihidine’e bahane’igii bik’ehgo ’akot’e. 
’Ako k’ijitsoijj’ ’ei sh j ’ei ’altso ’eeldoh si I jj’ 
k’ad. ’Ako k’idzigaaijj’ ’ei k’ad yanaadi’ni’- 
aqgo hanaahoolzhiizh. ’Ei ’ei yas ’aajigo. 
’Aadoo Bilagaanaji New Year dabijini. La’ 
’aniidi hanadnahaah bich’j’ hoolzhish jo ’aa j j’ 
t’ei dazdeez’jj’. ’Ako nihi ’aldo’ t’aa ’akot’e 
’dajj’ dadeet’jj’ choo’jjl. Ya’at’eeh nihil ha- 
nddnahahigii ’ei ’aaji bil k’idzigai. Yas 1a bi- 
k’e’eyee’ ndi deesk’aazji ’aaji bik’e’eyee’ da- 
dii’nii ndi jo ’ako ndi ’aniidi hanaanahahigii 
’ei bil bii’ holonigii ’ei baago ’ako Bilagaanaji 
’ei baa bil dahozhq. Yishdlooh la’ kwe’e ha- 
k’az bik’e eyee’go jo doo daanii da ’aniidi ha- 
naandhahigii yaa bil dahozhg. ’Aadoo dii 


kwe’e dii k’ad hoolzhishigii dii k’ad dii ndizi- 
digit bini k’adgq ndiziid gone’e Keshmish ’al- 
ts’iisigii na’adleeh aldo’ deidisin dii nihiji nihi- 
Waashindoon biyaagi keehwiit’inigii bikaa’gi 
keyah jo ’akwe’e ’ei Keshmish ’alts’iisigii wol- 
yeego ch’iyanigii ndanit’jhigii bil tsohodizin 
diyin bich’j’ (God) jo ’ei kot’eego haadgg’ sh jj 
yaa haakai ’ei ’akot’eego ndayiil’aah t’aa ni- 
nahahaah bik’eh. ’Ako ’ei ’akot’eego baa 
na’aldeehigii nihi ’aldo’ diidi ’azhq Naabeeho 
niidljj ndi t’aa ch’iyaan bil tsodadidiilzjjl jo 
dadii’ni ’akon. T’aa ch’iyaan ndaneelt’anigii 
shjjdaq’ ’azhaanee’ doo ’ayoo nda’neelt’aa da 
ndi t’aa nihidiyin bich’j’ bil tsodadidiilzjjl jo 
daniidzin. 

’Aadoo ’adahwiis’aagoo sh jj dii ’aniid hastoi 
beesh baah dah naaznili yah ’iije’igii biyi’gi 
yaa ndaast’jjdii jo ’ei beeso nahast’ediindi miil 
ch’ideet’aah ha’niigo baa hwiinit’jjgo ygqni’ ’a- 
kohgo jo ’ako ’eidiigii nihahastoi beesh bqqh 
dah naazniligii ’ei doo bil ’adaanii da. ’Ako 
doo bil ’akodaat’eegoo yaqh tsidadeezkeezgo 
jo ’ako Waashindoondi sidaii ’ei doo bikaa’ ni- 
zhi’ ’adiiliil da jo deidiiniidgo ’ei t’aa ’akoyii- 
laa. ’Ako ’akwe’e yigii niidla’i dii da’iiniilta’- 
igii ’adahwiis’aagoo t’aa hazho’o bqqh danihi- 
ni’go bqqh tsidadeekeez. ’Ako ndi koji doo 

(Continued on page 2) 


’IHOO’AAH T’EIYA BEE 
’IHONEEDZA 

By Scot Preston 

Dii ’eiya t’aa To Naneesdizi doo hanaa- 
nasdziih, ’ei dii Scot Preston dashidohninigii. 
’Ei kwe’e dii lahgo haz’a bee hadeesdziih nisin. 
Dii shi ’eiya ’alk’idqa’ ’olta’jj’ ’atah shehaz- 
naad ht’ee’. K’ad dizdiin doo ba’aan tsosts’id 
nadhaiidaa’ ’atah ’olta’gi naashaa lago baa 
’ahoniizjj’. ’Ako kwe’e ’olta’ ’atah t’oo bee ni- 
sene’ la. Tl’izi t’aa dikwii naajeehgo t’aadoo 
yikee’ doya’agoo jo ’ei biniinaa ’olta’ shiz’jjd 
jo ’akon. T’aadoo zhggdigo ’iilta’go sh jj t’aa 
hayoi dooleel nt’ee’. Biniinaago ’aadg§’ ho- 
deeshzhiizhgo ’olta’ wolyeii haassiidgo ’olta’ 
wolyeii bidaahanii la. Bilagaana bizaad wolyeii 
jidiits’a’go sha’ ya’at’eeh nt’ee’ la. ’Ako t’aa¬ 
doo la’ ndii’qq da, t’oo dine bidaadahani da’iil- 
ta’ii. ’Azhaanee’ t’oo bee ’ak’i ndidahigo ndi 
t’aa iiyisii ya’at’eeh. ’Ako t’oo bidaahani. 
Biniinaagoo shi sha’alchini yigii taa’go ’ei ’ol¬ 
ta’ t’eiya beshnilgo ’ei t’aa bil beedahoozin. 
’Ako ndi ’ei doo shi sha da nahalin. T’ab bi 
’adiighahago yee ’ak’i dadeekaah dooleel jo ’ei 
’at’e. Doosh do’ ’adaahjj’ daniljj 1a nisingo ’ei 
’akodzaa jo ’akon. ’Azhq ’akot’ee ndi ’olta’ 
bidiishkaal, ’azhq doo bee hidena’ da ndi. 

Haa sh jj neelaq’di ’olta’ baa nahat’jjgo ’a- 
tah baa nisist’jjd jo ’akon. Waashindoongoo 
da biniiye ’atah ndishdaahgo hool’a. Nahas- 
t’ediindi miil ntsaaigii noodah ha’ninigii ’atah 
sizaad ndanideehgo hool’a. Dii la’ t’aa ’ako- 
neehee niha’alchini yee naas dookah. T’aash 
kot’eego keehwiit’jj dooleel naas hodeesh- 
zhiizhgoo niha’alchini yee ’ak’i dadooldzil. 

Bil ’eedahoozin doo yee Bilagaana yil ’a- 
hqqh naakai dooleel. T’aash diigi ’at’eego 
’olta’ nildzilgo naahast’aq dooleel. Jo ba’al- 
chini ya ntsidaakees dooleel kodoo bil ’eeda- 
hoozingo. Jo ’ei kot’eego doo bich’j’ ’anahoo- 
t’i’goo ch’idooldah jo ’akon. ’Aadoo naasgoo 
nlei ’olta’ dabidziilgoo, bik’e na’azlaagoo yei- 
go da’olta’ nahaz’qqgoo, -olta’ hotsaa nahaz- 
’aagoo ’aadoo yowohjj’ daa sh jj nizaagoo ’a- 
hool’a. Jo kqq la’ niha’alchini ’idahwiidool- 
’aal al’aa naanish danit’i’ii yee ’adeil’jjgo, 
’aadoo hai sh jj naanish danitsaago danit’i’ii 
’agha’diit’aahii ’adaat’eii ’aadoo dikwii sh jj 
’al’qq ’at’e nahalin. Jo kqq niha’alchini ’ida- 
hwiidool’aal. Kot’ehigii bqqgo ’olta’igii woli 
bee bidadoolkaal. Da’olta’ nahaz’qqgoo niha¬ 
’alchini ndahohniil. 'Inda nlei tl’oo’goo niha- 
’alchini ’adahageehgoo t’oo niha’alchmi kinjj’ 
beeda’iyolniihgo t oo bits’aa’ ’anahohkahi t’ei¬ 
ya. La’ da nihahastoi yich’j’ yadaalti’ ndeini- 
tingo t’aa nihi nihizaad bee kot’eego bich’j’ 
’adaha’niilgo ndaniitingo yee hidikaahgo ko¬ 
t’eego la’ t aadoo beelt’ehe da dooleel^?. ’A- 
ko doo ’adeiit’jj da. Kwe’e t’ei hastoi dikwii 
shjj ’alchini yich’j’ hadaasdzii’ jo ’akon. Had¬ 
ji shjj t’oo ’ahegeeh, haa shjj dajit’j jo ’akon. 
(Continued on page 2) 








(Continued from page 1) 

(John Claw) 

’fftta’fgff ba ’aajf agha ba baa ntsahakeesgo 
jo ’ako ’ef biniinaa ’akot’eego hastof beesh 
bqqh dah naaznilfgff nayik’t yddaasti go ako 
’ef bik’ehgo ’akodzaa. ’Aadoo t’ah attse baa 
ntsideikees jo t’aa baa ndeit’i t’aa nihfjf jo daa¬ 
nfigo ’at’e. ’Ako ’ef ’azhq ’akot’eego beeso 
t oo nihfneelaq’ ndi jo ako ndi t aa Keshmish- 
Igll ’atts’ffsfgff t’aa da’diidleet ’ako t’aa nihit 
dahozhqqgo t’aa tsodadidiiIz[[+ jo daniidzin. 

Kot’eego nihil haz’q nihi kojf. ’Aadoo a- 
dahwiis’aagdd sh[[ t’aa ’akodeinfzin. ’Ako ’ef 
dfidf ndhast’ediindi miil ntsaafgff doo ch’fdee- 
t’aq da ndi ’ako Waashindoondi sitfinii doo bf- 
zhi’ bikad’ ’ayiilaa da ndi ’ako nlaah binaadi 
bfni’ t’aa hanaadoot’ih dajinfi ndi ’ako jo ’ako 
ndi dff k’ad Naabeeho niidlfinii nihf baa ntsf- 
deiikeesgo ako eiya jo nihf attseed baa hada- 
hosiit’aqgo t’eiya jo kot’eego t’eiya nihidfnf’- 
aqgo ya’at’eeh daniidzin. T’aa nlaah nihf nii’- 
qqdi t’aa haadi da niha bfdazhneedl[jgo naal- 
tsoos da bee hdddazhdiil’jjhgo jo ’ako ’aadqe 
koj[’ nihich’f ninadaa’nit, ninadaageeh. Nihi- 
beesh bqqh dah si’anf biyaa ninadaa’nit jo ’ako 
ndi ts’fdd t’aa naaki niljjgi, naaki nilj, t’aa bit 
naaki danil[ akon. ’Ef bqqgo ako t’oo ’aaji’ 
t’oo doo nibeedahwiizjjh da. 'Ako dff k’ad 
hastoi yah ’andandjeehfgff jo bich’f’ naahool- 
zhish la. Dff k’ad ndfzffd bij[ jo ’akone’ bit 
si’dd la ’aadoo yowohf handdyoolkanfgff taa’ii 
doo naaki gone’ jo ’akone’e yah anaanajeeh 
1a nihahastof beesh bqqh dah naaznilfgii. ’A- 
ko ’ef dff k’ad, shf ’ef kodoo niha baa ntses- 
keesgo ’atah jo t’aa ’anfiltso hadahwiisdzod§q’ 
nihahastof ndasii’nilii bit baa ndeiit’(. Jo ’ef 
biniiye ndahaa’nil, doo t’oo bit dadeelyeel da, 
doo t’oo bit da’iilwosh da. T’aadoo t’oo bit 
da’iilwoshf ya’at’eeh t’aa ’anfiltso t’aa niha’a- 
ne’, t’aa nihf nihintsfdaakees danilfinii t’aa bf- 
lak’e dahii’nfitgo ya’at’eeh. Dff la’ tseebffts’aa- 
dahgff hahoodzoofgff dfkwff nddhaifddd’ sh[[ 
bee hodeeya ’ako. Jo shf ’ef dff k’ad too niha 
bik’eh ’ahashteeh ’ako baa ntsfdaahkees doo- 
leet. ’Aadoo baa niyadaotti’ dooleet. Tsee- 
bffts’aadah hahoodzoofgff dfkwff nddhaifdhh’ 
sh[( bee hodeeya ’ako. Ako t’aa hazho’o t’oo 
’ahayofgo tikango bii’ holqqgo baa yati’go la’ 
ndadiilya sil[£’ y§<?ni’ t’oo la’, t’oo la’ doo zhqq- 
go bit niniikahf t’aa la’ ’ako t’oo nihil doo ’ako¬ 
dzaa da. ’Ako ’eidffgff biniinaa k’ad da doo 
nahjj’ ninadeet’aahifsh ’at’e. Dff ’aniid beesh 
bqqh dah naaznilf yah ’ffje’qqddd’ Ja’ beesh 
bqqh dah si’anf ’anf, "Dff tseebffts’aadahfgff 
nahgoo ’anahoolghango ’fnda bijef dah tichf’- 
fgff hlahgbo ’ahoolghango, dff naakigo baa ho- 
nitl’ah ’ef nahgoo ’ahoolghango ’fnda shf dff 
nahast’ediin beeso miiltsoh ha’nfnfgff shf ’ef Iq 
nisin," dfiniid ni’ ’ef ’ffdah’. ’Ako ’aadoo Iq’f 
’akodaanf ’ako, Iq’f ’akodaanfigo ’ako dff tsee¬ 
bffts’aadahfgff yik’f daha’aah. ’Ako ’ef t’oo 
’ahayof bit yanaa'a biyi’ bee haz’danii bik’e 
da’ashch’fi’ii doo ya’adaat’eehii daanfigo. Da’ 
doo nahgoo konalneehifsh ’at’e. Jo bee haz¬ 
’danii ’atf’oolfitii jo t’aa nahgoo konal’i daa- 
nfigi ’at’e nlef Waashindoondi dah nahaaztaa- 
nii. ’Ako dff t’oo baa ntsfdeiikees shf baa ni- 
tseskees doo shit baa ntsfdaahkees dooleet ’a- 
dahwiis’dagoo shidine’e. 

Dff tseebffts’aadah hahoodzoofgff ef k’ee- 
’oolchq’gosh ’ef deit’e dff hastof ’atna nfndana- 
kaah doo yowohjj’. Tseebffts’aadahfgff nlah- 
goo konalyaago hastdagoo ninasdzogosh ’ef 
deit’e. Naat’aanii hastanqq ndadineezbingo 
’aadoo ’fndfda beesh bqqh dah si’anf ’atdo’ 
yik’f daha’aah (74) tsosts’idiin doo ba’aan djf’ 
sinilfgff la’, t’oo la’ ’ahayof naat’aanii, ’ako ’ef 


nlaahdi yah ’anajahdi la’ doo la’ ts’fda yfnf 
’at’eegi dine yd ndaakaidqq’ doo la’ ts’fda yfnf 
’at’eegi yd na’ak’f yadaatti’ da t’oo la’ ’ahayof 
t’66 nda’iilwosh ’ako t’oo da’athoshgo ’ako t aa 
nlaah ninahakahdi yik’f daha’aah. ’Akohgo 
doo bit ’akodaat’ee da bidine’e yd ndaakaide^’ 
doo bit ’dkodaat’ee da. Biniinaago la’ doo nf- 
dadikah da ’ako doo ndadikahfgff t’aa hak’f- 
nadhat’dah. ’Ako ’akwe’e ’akot’ehfgff Iq’fgoo 
biniinaa nilfinii da ’efsh doo biniinaa nahj|’ ko- 
nalneehii ’at’e jo dadii’nf n i id la’ f ’adahwiis’aa 
dqf’ sh(f t’oo ’ahayof ’akodeinfzin. Jo beesh 
bqqh dah si’anf fq’f ’akodaanf ’ef bik’ehgo jo 
t’aa ’aanff t’aa nahji’ konalyaago t’eiya ya’a- 
t'eeh daniidzin. ’Ako beesh bqqh dah naaz’a- 
nfgff ’ef tsosts’idiin doo ba’aan d[’fgff ’ef ’ef ta’ 
beedoo’nil dooleet ’ako. ’Ef hastqqgoo hahoo- 
dzo ’alyaago. Hadahwiisdzodqe’ taa’ beesh 
bqqh dah naaz’anf ’alyaagosh ’ef deit’e, ’ako 
’ef t’aa tseebffts’aadahfgo la’ t'aa dfkwffgo la’ 
ya’at’eehgo la’ dine yd ha at’fi da yaa deinft’([ 
dooleet t’oo nahalin. Yd nayik’f yadaatti’ii la’ 
beehozin dooleet, yfdaneedl([ dooleet t’oo na¬ 
halin. ’Aadoo kwe’e tahgo bee ’at’e ’atdo’ 
doo ndadikahii hak’f hat’ahfgff ’ef dff k’ad jo 
doo dahoniilnee da. ’Ako ’akwe’fgff biniinaa 
doo dadeekai da ndi ’ako ha’at’eego shq’ bee 
nihik’f hdt’aah dooleet jo doo dahoniilnee da. 
Jo ’ako doo hozhnitneegoo ’ako t’aa ho jinfzin- 
gi ’ajft’f doo hani’ bee hoholnffh jo daanfigo jo 
’ako t’aa ’aanffgoo ’at'e ’akwe’ffgi. 

’Ako dff tseebffts’aadahfgff ’alyaago t’aa 
tseebffts’aadahf beesh bqqh dah naaz’anf has- 
taa hahoodzodee’ ya ndadikahgo. ’Akot’eego 
’atah nadieehgo la’ t’aa bfhonee’a dahonitnee- 
gi t’aa haa shjj neelt’e’ dahonitneego ba hash- 
t’e daalyaago la’ 'aadoo bigaal nilfinii la’ bee 
bich’j’ ’anfdahazt’i’ jo ’akwe’e bigalfgff ’ef bi¬ 
niinaa ’atdo’ doo ndadikah da. ’Ako ’eidffgff 
ba nabik'f yati’go t’aa dfkwffgo ’analyaajf la’ 
(Continued on page 3.) 

(Continued from page 1) 

(Scot Preston) 

Daadashq’ yit’{ she’awee', t’oo daniidzin, t’oo 
beehaniihfgi t’ef kot’e, jo tahgo ba diists’a’ jo 
’akon. Ya’at’eehgo ba diists’a’. Kodoo doo 
hazho’o Bilagaana deidiits’a’goo ta’ fnda kjjh 
dahodii’nfitgo t’oo 'akqq ba ’ahwiizt’i’ naaki- 
ts'dadah honaahai doo deigo tseebffts’aadah 
honaahaijj’ kwe’e kijh jighaah. ’fnda jighaah 
ndi tt’oo’goo ’aho’dii’nfft. ’Ako ’aadi t’aa nihf 
niha’atchfnf da’fftta’ii Teacher-Interpreter ’aa- 
di ta’ ndaalnishgo ’ef t’aa dine daniljigo yaa 
'adahalya doo ndeinitin. ’Ako ’aadi daa sh({ 
neelt’e’ bee baa ’adahayanfgff ’ef t’aa ’attso 
yee yaa ’adahalyaa 1a jo ’akon. Kot’eego df- 
kwffdqq’ shf( ba disets’qa’. 

’Ako kodoo naaltsoos bich’i’ ’adaal’jf 1a doo 
’aadee’ naaltsoos ’ddeil’jj la. ’Eidffgff tahgo 
t’aadoo aanffgoo biyi’ ba diists’a’. Kodoo 
’aadi nehekaahgo t’oo niheeskai doo tsits’aa’ 
ndayiizyff 1a. ’Ako biyi’dq§’ ta’ ’azee’ yit’aatf 
hadayiizyfj la, ta’ doo deiyan§§ y'deinit la. 
Bqqh ’adaasdjjdgo ta’ yfka ’dnaada’al’jf 1a, 
'ako ’aadi kot’eego haz’aa 1a 'akon. Doo ’at- 
tsogo dine ’azee’ yi’aat da. Doo ’altsogo ’ako- 
t'eego dine ’atchfnf yd ntsekees da. Jo dfidffgff 
doo ’aanfi da. Ako kwe’e beesh bqqh dah 
naaz’anf yaa ndaat’fnfgi ’at’e ’akon. Biyaa 
njottsosfgi ’at’e. Ha da’61 ta’ii ’aadi niha ha- 
dajisfid le’fgi ’at’e. Ha’a’aahdeq’ ’olta’ bee 
hohdlnfihii ’Indins bi’61 ta’jf bee hohoinfhfgff jo 
’ef hayaa nijoletfgi ’at’e. ’Ako kodi niha’at- 
chfnf niha baa ’adahayaago ya’at’eeh, dff bee 
haz’aanii ba ’alyaago. 'Ako ’ef yfgff bitah ’a- 
din ya’at’eeh. ’Atchfnf bitah k’fhoneezlaago 
dfnoozeteq yaadi sh££ bitah holqqgo da’otta’ 


la. Jo doo 'ef bee baa ntsideikees da, haadi 
da nads ha at’fi da bqqh dahaz’qqgo yigaat 
dooleet, ha’at’fi da doo 'aanfinii jo ’ef da yfyot- 
ta’go ’fhoot’aah dooleet jo doo daniidzin da 
niha’atchfnf ba. Haa’f 1a doo ’at’eego niha- 
’atchfnf ba ndeiildzil da jo ’akon. Dajiyaanii- 
sha’ ha’at’ff biniiye dajiya? Kojf bee nihit da- 
hane’jf ’ef bqqh dahaz’a, ba’at’e’ holqogo naas 
di doo ’akddoolfftgdo baa hane’ ’azee’ ’ayof 
’at’eii ’at’e ha’nfi ndi. ’Ako naasdi ’azee’ yei- 
go ’ddaal’jjgdo bit ’ahaah naat’i’go ’aajf t’aa- 
doo nilfnf da, t’aadoo bddhflfnf da, jo kot’eego 
azee’fft’fnf yeigo bit ’eedahozinii ch’eedei- 
t’aah jo ’akon. Jo dff baa ndhdt’[[go ya’a- 
t’eeh. Nihitah ’adingo jo kot’eego t’eiya ya’- 
at’eehgo keehwiit’jj dooleet, ’azhaanee’ haf 
1a doo bee tsi’ooldah da ndi t’aash ’akohoot’ee 
dooleet. Jo tahgo ’anaa’nfitgo ’at’e. Haa 
shf( nfzahjl’ ’akonat’ijh jo ’akon, ha’at’fi da 
ndiiltti’ nahalin. Jo ’ako t’aa nehet’eehgo 
at’e. ’Ako t’aa nihf ’aniit’eego niha’atchfnf 
jo bf da nihik’iji’ yikah, jo bf da nihinant’a’f 
danil{. Nihf yqq nda’iyeelchfnqq doo ha’at’fi 
da dadii nfnfgff bee ’at’e. Doo nda’niitingoo 
hodideeshzhiizh jo ’akon. Jo kot’eego ’at’e. 
Shf kot’eego baa ntseskeesgo ’ef kot’e jo ’akon 
’olta’ haz’aqjf. 

’Ako dff ’olta’ ndadoo’nit dadii'nfnfgff ts’fda 
t’aa ’akonfttsogo t’ahdii bee ntsfdeiikees dayf- 
nfikeedqq ts’fda t’datahagi ’at’eego t’ah ndi 
bfdadiit’aqh. ’fnda 'azee’al’j nahaz’qqgoo 
ts’fda neel’qago dooleet, ts’fda t’aa dff t’ef bee 
dadeelnii’. Doo bik’i dookaah ’at’ee da, ts’f¬ 
da t’aa ef t’ef nihfni’ dadineesdljj’. ’Aadoo 
haf shj{ ’fiyisff ’at’eego bich’aqh na’aldeeh 
Waashindoondeq’. fndins doo na’iilee da 
doo kot’ee da ha’nfigo t’aa ’attsonf bee nihi- 
ch’aah na’aldeeh nahalin. Nitdzilf bee nit- 
dziigo daa sh££ neelaa’ bich’aah ndazhdiit’aa- 
go yadajitti’ ndi jo ’ako niha nihodeet’qqd§§’ 
Hweeldid§e’ naaltsoos sanf bee ’aha’deet’a 
nilfnfgff bikaa’gi shijaa’fgff jo ts’fda ’attso dine 
adidoots’jitgo bee ’add ndahozdeest’a jo ’a- 
kon. Dffsh haajf 'abfzhdooyitgo t’oo nihizh- 
doolyih dffsh haajf ’abfzhdooyitgo t’aadoo Bi- 
lagaana ’at’eegi diits’a’ yiidleehf, t’dadoo ’a- 
t’eegi nihit ’eehooziihf t’aa tt’ee’goo nihizhdi- 
chfid dooleet. Shf ’ef doo nayfnfshtfi da, ’a- 
zhq tt’oo’dq^’ ’akodeiits’a’ ndi. Nihinahaaz- 
lef Bilagaana jo ’ef kodi ha’at’fi da nihikeyah 
yii’ yoo’fnfgff jo ’ef t’eiya yiniiye ’adaanf. La’ 
shjf t’aa ‘aanff bijef yii’dqq’ yadaatti’. La’ ’ef 
ts’fda kodi ha’dtfi da dine t’dadoo ’dhalyanf 
ha'at’fi da bits’dddq§’ choidoot’eet ts’fda dff 
t’ef yfka da’ftkeed jo ’akon. Ts’fdd nd’ayof 
at’eii ’oolye Bilagaana. Haa'f 1a doo ’oo’jj da 
nahasdzaan yii’gdo ’oo’j, t’aa ’attso holqqgo 
yoo’j, beeso bddhfljigo yoo’j, bee ’iina dani- 
tsaii. Jo ’akon kot’e. Haadi da t’aa ch’eeh 
adeiit’figo t’oo nihi’flnii’go jo t’oo danihinaat 
dooleet koo danihighan ygqgoo. Keedahwiit’f- 
neqgoo t’aa bfni’fgi nahaz’anqqgoo hadhgod 
sh[[ ’at’eego yee dahinaa dooleet. Koh ga’ 
at’eego nahaz’da ht’ee’ lei’ t’oo daniidzingo 
bee teezh hahalkaadf t’ef bee nda’iitsigo hwii- 
doo’aat. Yeigo niha’atchfnf da’fftta’go ’ef yit 
’ahaa naakaigo dahaz’aq dooleet. Lahgoo 
da ’fighah danilji dooleet. Jo bqqgo ’olta’ ts’f¬ 
dd yeigo bihodiikaal. Kot’e jo 'akon, doo na- 
honit’ingod ha’a’aahgoo ’aheest’i’go, dazhdii- 
ts’a’go kdt’e. ’Azha ’akot’ee ndi ts’fdd t’aa 
niha beehozin, t’aa ’ef t’ef t’aa ’akwff \[ hoda- 
diil’aago k’ad haadi yfnee’ yisda danihizhdoo- 
jih. Jo dff k’ad dff t’aa kdnfttsddhogo bee 
haasdziih. ’Adahwiis’dagod keedahoht’(jgdd 
dff baa ntsfdaahkees, ts’fdd yeigo baa ndaaht’f. 

(Continued on page 3) 
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EDUCATION IS OUR ONLY HOPE 
By Scot Preston 

A long time ago my parents decided to put me in 
school, and some forty seven years have now passed by 
since that time. I just frittered away my time when I was 
in school. The family had a few goats and no herder, so 
school was not for me. Had I gone to school a little longer 
I would be in a better position now. As time went on I 
watched the school and wished I were there. It would be 
a nice thing to understand English. I didn't know a word 
of English, but just envied those who were students. If I 
could have known even enough to get along on! I just 
wished I could. As a consequence I have kept my three 
children in school, and they have learned. But that is 
not for me—it is for their benefit. It is for their livelihood. 
As I considered myself, I decided that they were not going 
to find themselves in my position. I am a supporter of 
education, even though education has not been my means 
for making a living. 

On a great many occasions I have taken part in 
discussions regarding education. On several occasions I 
have gone to Washington in that connection. I have taken 
part in discussions regarding the $90 million. Education 
and the Long Range Program are essential to the progress 
and future well-being of our children. By this means our 
children will be able to make a living. Through education 
they will be on a level with the white people. Perhaps it 
will no longer be so difficult as it has been in the past to 
get schools for the children. And our children's children 
will think about education for their children. In this way 
they will find a solution for trouble and hardship. They 
will send their children to college, to schools where one 
has to pay, and on up to the highest types of education. 
Some of our children will take up the professions, such as 
law and other highly skilled work. So for these reasons, 
give education your fullest support. Put your children in 
school wherever there is an opportunity. 

When the children are taken away to school you people 
merely take them to the collection center and then they 
leave. It would be a good thing if some of our older folks 
would give them an instructional talk in their own 
language so they could leave with such advice in their 
minds. We do not do that. Over in this area there are 
a few who do talk to their children. Others have been 
merely taken away, and we wonder how well they are 
doing. Whenever we remember our children we wonder 
how they are getting along. Children from twelve to 
eighteen years of age are taken away to white society 
even though they know no English. They leave the re¬ 
servation even though they have never been in school 
before. At the off reservation schools our own children 
who have been to school (teacher-interpreters) work, 
and being Navajos themselves they care for and teach 
our children. They give them every care. I have heard 
that from numerous sources. 

Letters pass back and forth between the children and 
their parents. I also hear some bad reports. The children 
arrive there at school with their suitcases. From these 
t! ey pull out some peyote and try to make other children 
take it, even though these do not use it.- When the supply 
runs out, they send home for more. That's the situation 
there. Ail Navajos do not use peyote. All Navajos do not 
want their children to use it. It is a bad situation. It is a 
matter for Council action. It is a matter worthy of a 
place on the agenda. Also, the teachers at the off- 
reservation schools should look into the matter for us. It 
should be called to the attention of the Director of Indian 


Education in Washington. If we have something to go by 
—a law or rule—we'll know our children* are being well 
cared for. There should be no peyote. Peyoteism in the 
schools, instead of the children being trained in a straight 
path, is not good. We do not want our children to be 
mis-trained or misled in connection with their health. 
We want them to get an education without embracing 
peyoteism. We're doing everything we can to bring our 
children up right. 

Why do peyote addicts use the drug anyway? The 
users say that it is a wonderful medicine, but even so it 
has its bad points. By comparsion with the drugs used in 
modern medicine peyote is worthless, as well informed 
doctors tell us. This matter should be acted upon. We 
would get along better without peyote, despite the fact 
that there are also other undersirable things (liquor, etc.) 
It can be changed. Peyoteism is like something that 
catches afire, and which now dies down, now bursts 
again into flame. Even so, it can come to an end. 

When we do not discipline our children they run over 
us and boss us. This happens because we parents do not 
take them in hand. We do not instruct them. 

We're still asking for the schools we asked for before. 
We still want a sufficient number of hospitals. We 
haven't changed our minds. Our minds are made up. 
But there are some obstacles and hindrances originating 
in Washington. They try to discourage us, saying that the 
Indians do not pay taxes. But despite all they do to 
hinder and discourage us, it's all in black and white 
right in the Old Paper (treaty) representing the agreement 
made at Fort Sumner, in which it is set forth that all 
our children are to be educated. Is there a place where 
the white men can hide this promise, so that we can be 
allowed to continue without learning English—without 
an education?—to be pushed out into the darkness? I 
do not expect that to happen, even though we hear such 
things coming from the outside. 

The surrounding white people talk only about the 
recources that lie within our land. There are some who 
do speak from their hearts. But some are looking for a 
chance to catch us off guard and get something away 
from us. That is what they scheme for. That thing called 
"white man" is indeed something to marvel at when it 
comes to trickery. He can see things where others see 
nothing; he sees everything that exists. It's all money 
to him—it's a fat livelihood for him. If we fail to get the 
education we want; if we are just merely freed from 
federal wardship, the white people will swarm all ever 
the place as we sit and watch from where our homes were. 
As we sit idly by they will take over our lands that are not 
in use and they will make a living on them. We will then 
say, "That's the way we should have done it. "But all 
we will know in reality is the pick and the shovel. If we 
give our children an education they will be in a position 
to compete. In some places they will be on the same plane 
as the white men. We want education, and we want the 
public all the way back into the east to hear about the 
fact. We must keep at it, for our own salvation. 

• (John Claw) 

(Continued from page 2) 

ts’lda la’ ya’at’eeh. Lq’l dine ’akodaanligo 
’at’e ’ako ’eidllgil hazhd’o ba baa nahat’jjgo la’ 
t’aa ’aanll nahjj’ konalneehgo tseebllts’aadah 
hahoodzoolgll t’oo hastaagbo ninasdzogo beesh 
bqqh dah naaz’anl tseebllts’aadah ’analyaago 
la’ t’oo ’akot’eego la’ el ya’at’eeh. ’Inda bi- 
deena nillinii ba hasht’eelyaago ’dadod la’ bi- 
gaal ’aldo’ ba hasht’eelyaago ’ako la’ ’el ts’l¬ 
da t’aa yoolkaalgi t’aa 'oo’dalii hago bidi’niih 
ndi la’ doo ni’ danil([gob yidaneedljj dooleei 
’aajlgo jo daniidzin la’ kot’eego ba baa ntsl- 
deiikees. ’Ako daa shjj yit’e jo ’akon. Jot’aa 
bl ’eiya jo kot'eego dahwllnlidlaah dooleei, jo 
doo dadidooniil da. Binaad§§’ nda’ii’nlilii jo 
’el bee nihldaholnllh. 

’Aadoo bibeehaz’aanii t’aa naaylneelt’ahl 
’aldo’ Bibeehaz’dnlgn yik’ehgo dah ndinibjih- 
go ’alah nadleehlgll ’el ’aldo’ t’aa ’el bik’ehgo 
la’ ba haadilyaago yd’at’eeh. Kot’eego t’aa 
’altsojj’ ba hasht’eelyaago la’ nihibeesh bqqh 
dah si’anl doo bik’l dahwiit’aah da dooleei doo 
la’ doo nihik’l daha’aah da dooleei. ’Akwe’e 
nlel ’anaa’jl hinlldajl la’ ’akot’eego ’ahinaal- 
nish. ’Adeenago la’ binant’a’l yd ’adayosingo 
la’ ’Inda bigaal ya ’adayosingo la’ kot’eego la’ 


yd ndaalnish ’ako. Kot’eego la' nihil beeda- 
hozin dll da’llnlilta’lgll. ’Ako t’aa ’liyisll t’da 
jllk’e wolyeego la’ niha ndaalnishgo la’ ’ada- 
dahodeelaago ’aadoo dabighandi binaanish 
bee dahologgo ’ako ’el t’oo hook’eed ’am da- 
hool’iihgo la’ kot’eego la’ nihaa naanish bigha 
’akone’. ’Ako hajooba’ la’ ’adaat’f ’akone’. 

Kwe’llgll k’ad nihinant’a’l jlllinii k’ad niha 
naazneesddii niha baa ntsljlkees dooleei. Mr. 
Harper ho’di’nlnlgll ’Inda bikeedgq’ sizlnlgll. 
’Aadoo ’Indlda k’ad niha dah sidahlgll Sam 
Ahkeah ’Inda bikee’doo dah jizdahlgll Zealy 
Tso jo dlidllgll k’ad niha baa ntsldajikees doo- 
leel. Kot’eego k’ad nihibeesh bqqh dah si’anl 
’alna nlnaakai doo yowohjj’ kot’eego ba baa 
ntsldeiikees. 

’Aadoo ’Indlda dll k’ad niha ’agha’diit’aahii 
nillnlgll jo ’el ndasiiltjj doo woshdeq’ niha 
deeshnish doo woshdq^’ k’ad dll jfjgdo doo 
naasgob niha yaa ndoogaalii bich’j’ dadiil’aalii 
la’ koneelda’ la’ ’al’qa dahonl’aq ndi ’ako ts’l- 
da ’liyisll ’aldqjj’ ’aldo’ baa ntsldeiikees. ’El 
dll k’ad nalyeeh dadii’nl ’akone’. Daa sh[[ 
neeldd’gdo dll nihikeyahlgll nlel k’ad dzil ’a- 
heenlnillgll nihahastol yaa saad daholonlgll 
’Inda nihizaanii da. Jo ’el nihaa ndidoot’aal 


daanlnlgll jo ’akwe’e ’el beehozingo haz’d niha 
baa nahddoot’jilgi ’aadoo la’ nalyeeh dadii’nl 
dll k’ad ’olta’ haz’aqjl ’aldo’ niha’alchlnl ba 
nalyeeh dadii’nl ’aldo’ ’el la’ ’el bihoneedzq. 
Haala ’el naaltsoos sanl bik’ehgo na’l’ndngq 
jo ’eidllgil binahjj’ ’el bihoneedzq ’akwe’e ’el 
WaasTiindoon t’aa nihl bil ’ahada’deet’an^q 
doo bi’jiilaa dp. ’Alchlnl tadiin njaa’go ’olta’ 
yaa dahiniseegi ndanise’lgll tadiin njaa’go ’ako 
ba ’olta’l t’dald’l bik’eh nlt{[go ’adshllil doo- 
leel. Kot’eego hahodeeshlddl jinlneq ’el doo 
bi’jiilaa da. Jo ’akwe’e ’el t’da ’liyisll t’aa niha 
yah ’adoot’ih niha yah ’adidoot’aal daniidzin 
dadii’nl t’aa niil’ad nt’ee’. Halsh doo blni’ ni- 
(][ da. T’aa ’anliltso nihlni’ danilj ’akwe’e. 
’Aadoo d 11 k’ad nalyehlgll jo ’el Waashindoon 
t’aa ho ’ach’[’ nihijool’aad. ’El nalyeehjl naal- 
tsooslgll jo ’adjl bee niha hojiil’a’lgll binahjj’- 
go ’ako ’ihoneedzq ’el t’aa shiidaq’dii niha ho- 
jis’q. ’Ako la’ ’akot’eego la’ haz’angqni’ dll 
1a ha’at’ll baa na’aldeeh k’ad? Naaltsoos t’aa 
blholnlhlgll t’66 t’aadoo bee ’adoolnlll naha- 
linii la’ ’el kod§e’ dah dajiyeeh haa sh([ nee- 
lad’. Kot’eego ’aldo’ t’aa yo ’ayadahoolii shi- 
dine’e beesh bqqh dah naaz’anl. T’da ’altso 
k’ad nihaa ’ayadahooliigo ’at’e. 

’Ako nahat’a likanl daa sh[( neelqq’ dah da- 
ylnoheeh. ’Aadi k’ad konaanidleeh da’ahi- 
doh’nl nahalingo la’ danihinlsh’J binaad£§’ 
nohllinii (Public) ’anihidishnl ’akon. ’Eidllgil 
t’aa ni’ danohljjgo hazho’6 dll nihibeesh bqqh 
dah si’dnlgll la’ t’aa blholnlihgo ’el la’ nihl la’ 
t’aa nihl dahwllnolnlihgo, nihl ’altse haa dei- 
nohsin, daa 1a yit’eego ndahoh’a dadohnligo 
la’ ya’at’eeh jo danihilnl ’aldo’. ’Akwe’llgll 
t’aa hooshch’[’ t'aadoo nihee’nolnlhl t’od t’aa 
hooshch’i/ saad likanl t’oo doo bee nihik’i na- 
ohjahgo la’ kwe’e la’ doo ya’dt’eeh da. Nihl 
kodoo ’dkodanihiil’ligo t’aadoo nihil ya’adaa- 
t’eeh da ’aldo’ ’dkdt’ehlgll bee nihl’ets’ihgo. 
Jo ’Indins niidliinii t’oosh bikagl yishtlizhii jl- 
I In 1 baa kwe’e t’aadoo eel’[[gi ’at’eegoo haa 
njighaa dooleei. Jo bikagl yishtlizhii niidlii¬ 
nii t’aa bitsj’ ligaalgll t '66 ’akot’eego nihii’ da- 
honlt’i’ t’da 'akot’eego siih daniidzin, t’aa ’d- 
kot’eego ha’at’li da ya'at’eehii niha’dlchlnl ba 
baa ntsldeiikeesgo ’at’e. 

’Ako dkot’e jo ’akon dll k’ad dlkwllgdo sh[( 
t’aa ’adaat’e nahalingoo nihil ch’fnddnd’dnlgll 
’el t’oo dll shidine’e bee blkd ’anaanashyeedii 
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(John Claw) 

'at'e. Ha’at’eego sh([ nihiji baa ndaaht’[ ’a- 
dahwiis aagoo jo t oo ’ahayoi k’ad baa ndaah- 
t’linii holg. ’Ako shf ’ei k’ad kot’e ’akon. ’A- 
ko t’aa nihitah hanasdzihgo kodoo ts’ida t’aa 
nahidiznd bik’eh t’aa nihitah hanasdzihgo 
hool’da dooleet, t’aa ’akot’eego doohah. Doo 
t’aa yowohji’ hastoi 'alna nakahfj[’ sh([ ’ako- 
t’ee dooleet. ’Aadoo nee’ daa yit’ee dooleet. 

'Aadoo ha’a’aahdi jizdaii jo ’atdo’ aaj|’ 
daats’i ’atdo’ hastof ’alna nindanakahign ha’a- 
t’n la naddadi’nii dooleet la jinfzin daats’i ji- 
nii daats’i jo t’oo ’akot’e nahalin. ’Aadoo dii 
John Collier jilmigii nihinant’a’i daiilin^qni’ 
'ei k’ad ’atk’idaq’ hak’ef ndajisdl([’go t’ahdii 
dine bik’is nisht( danihijininigii ’aldo’ doo nihil 
’akodaat’ee da. ’£i ’aldo’ nihaa ’ayadahoolnii- 
go 'at’e. T’aadoo ts’ida haanohdahi danihit- 
niigo ’at’e dine dii t’aa yil’aa nt’ee’. ’Altse 
nihibeesh baqh dah si’anf ’ei dayinolts’aa’ ’ei 
ndaha’ahigii ’altse ba nabik’i tsidaolkeesgo 
ya’at’eeh. Nihi Naabeeho niidliinii jo t’aa 
Brlagaana nohliinii bidziilgo da’iinoolta’ii ts’i¬ 
da t’aa ’akohdi ntsideiikees, ts’ida t’aa ’ako- 
niltso nihitsiighqq’ daholgqgo ’at’e jo daaniigo 
’at’e. ’Aad££’ nihidi'nil’[[go binaad^q’go ’ei 
t’aa biholnihigii ’Indin doo 'ahalyaq da, doo 
ntsekees da 'ada jo kot’eego la’ t’aa 'adzaii jo 
’akot’eego nihaa yadajilti’, ’ako ei doo ’ako- 
t’ee da 'altah ’aas[[lgo6. ’Ako ya’at’eehgo 
dine ba hasht’ee’doolniilgi kwe’e ba baa ntsi- 
daahkeesgo ya’at’eeh. ’Adahwiis’aad§^’ shi- 
nant'a’i. T’ad ’anoltso ’adanihidii’nf. Nihi¬ 
beesh bqqh dah si’ani bit ’adadii’ni dii j[ k’ad 
kodoo. K’adi shi dii k’ad t’aa kot’ehe. 

LET US RUN OUR OWN AFFAIRS 

Hello my people—let's have another chat. We should 
really discuss our affairs among ourselves and then later 
discuss them with our leaders. That would be a good way. 
That's what I said in my last article. That's what you 
different people who can read got out of my last article. 
Some of you might not know the English but some of 
you can read Navajo. So you were given something of a 
lift by what I said. It's very good, the way we exchange 
stories. 

It's now fall again. October has again gone by. By the 
middle of October summer is past. (Note: October is the 
beginning of a new year according to the Navajo way.) 
Now we are entering another winter season. So we call 
this month "part and part" because part of it is yellow 
(f e turning leaves) and part is white (the snow)—that 
is the way our people tell about it. The yellow part, 
which belongs to summer, has now passed, and has 
given way to the white part. That's the snow. In English 
they call it the New Year. When this comes about the 
white people all look to it with new hope. And we also 
look to our New Year with hope. The white part shows 
us that another good year is beginning. Even with the 
terrible snow and the awful cold the white people are 
happy about the beginning of the new year. Even though 
they're freezing and the cold is a fright, the white people 
are always happy about the new year, and they never 
complain about it. Near the end of the month "Little 
Christmas" (Thanksgiving) comes around, and this gov¬ 
ernment and nation of ours observe it as a holiday. And 
on this day of Thanksgiving they give thanks in prayer 
to God for the food that they have harvested. They began 
doing that a long time ago, and established it as a year¬ 
ly custom. We say that, even though we are Navajos, we 
will give thanks in prayer for our food. Even though the 
food we have raised has made a small harvest, we want 
to pray and give thanks to God. 

Everywhere you have no doubt heard that our Council 
men recently met, and in the meeting they discussed the 
$90 million program, v/hich they did not approve. Since 
they didn't approve of it they requested that the President 
not sign it; and he did not do so. Many of us have had an 
education, and we regret this action. However, our 
Council acted on the matter with reference to our unedu¬ 
cated people, with the result that it was disapproved. 
They wanted to first think about it and discuss it. Even 
though the money was held out only to be snatched back 
we feel that we should celebrate Thanksgiving, and be¬ 
ing happy, we should pray. That is the way we feel over 
here. And you probably feel likewise everywhere. Even 


though these $90 million are not forthcoming, and the 
President did not sign the bill, and even though the Pub¬ 
lic say they want this bill to come again, we Navajos 
should be given an opportunty to express our opinion 
about it, which is the only way whereby it can be adjust¬ 
ed to fit our needs. Somewhere beyond the hill from us 
(i.e. out of sight from us) they make up those papers be¬ 
cause of their interest in us, and then after they have 
made them up they haul them out to us. They present 
of this fact, no decision is ever reached. Now a new 
these things, as our Councilmen consider them. In view 
of ths fact, no decision is ever reached. Now a new 
Council meeting is coming up. The meeting is schedul¬ 
ed for the last day of this month (November), and the 
first and second days of next month (December). So now 
I'll give my opinion. We people from all districts should 
do that, and should discuss affairs with our leaders. That 
is the purpose for which we elected them. We shouldn't 
merely say nothing at all to them, and we shouldn't shirk 
our part in helping them. We shouldn't shirk; we should 
contribute our thinking to them. Several years ago the 
18 Land Management Districts began. I'm just pointing 
out some of these things so you can consider them. You 
can talk about these things. 

The 18 Districts began to function some years ago. 
We accepted the set-up because there were so many 
attractive things said about the idea (of setting up the 
area in which we live as a District), but before we got far 
on these things that had been promised we found our¬ 
selves disapproving. In view of our reasons for disapproval 
why couldn't a change be made now? At the last meeting 
of the Council one of the delegates said, "These 18 Land 
Management Districts should be thrown out; the special 
grazing regulations should be thrown out; these two 
things are the great stumbling block. When they have 
been eliminated, then I'll approve the Long Range Bill."' 
That is what he said. And many others spoke likewise, 
condemning the 18 Districts. They said there is a great 
pile of faults, iaws and regulations bound up in these 
Districts. These are sore points and are no good. Can't 
they be done away with? Congressmen say in Washing¬ 
ton that any law that is harmful can be eliminated. So 
let's give this matter some thought—help me think 
about it, my people everywhere. 

How about doing away with the 18 Land Management 
Districts and reestablishing the six areas (Ed. note: 
reference is here to the former agency areas). Let the 
six agents be replaced. Then too, there is some adverse 
criticisin of the Council as it stands composed of 74 
members; this is too many. When they convene they do 
not thoroughly take up the problems of the people whom 
they represent. Many of them merely sleep, and since they 
merely sleep they are berated when they get back home. 
Their constituents do not approve of this. Consequently 
some of them do not attend the meetings, and they are 
blamed for this too. So for these and many other reasons 
why can't this be eliminated—many of us say that it 
should, and probably many other people from all over 
feel likewise. Many of the Councilmen themselves say 
the same thing, so we feel that our thinking is based on 
fact, and that it would be a good thing to eliminate the 
present form of the Council, in line with this the member¬ 
ship would be reduced from the present 74, when those 
six areas are reestablished. How would it be to have 3 
delegates from each of these six areas? This reduced 
number would be advantageous because such a small 
group could adequately discuss and act upon things 
for the people. Their contituents in whose interest they 
act would be better informed, and they themselves would 
be more interested in their work. Another thing that 
would be changed: at present the Councilmen who do not 
attend rrteetings make the excuse that they get no income 
from this work, so they do not go. They say, "Why do 
you blame us when we get no income from it? When a 
man is not being paid for something, he is at liberty to 
do as he pleases; he is his own master." That's true. 

If this council composed of 18 members is set up, 
then each of the six areas would be represented by three 
delegates. When they convene they would be paida 
reasonable amount. Councilmen now have transportation 
difficulties, which is another reason why they do not 
attend meetings. As one discusses this matter it becomes 
apparent that a reduction in the size of the Council is 
the thing to do. A lot of people say this: that the 1 8 
Land Management Districts be eliminated, and the six 
areas reestablished with a council composed of 18 
members. They feel that this set-up would be best. If 
the Councilmen have a salary and transportation they 
will be interested and will not resist attending a meeting 
when called, any time of the day or any day of the month. 
That is how some of us feel. What do you think? They 
themselves would not determine how they are to function. 
We who elected them would be responsible for them. 

And the bylaws of the Council are not systematic. 


The Council Rules and Regulations should be reworked. 
When we have systematically reworked and reorganized 
things for them we will not blame our Councilmen, nor 
will they blame us. That's the way the people off the 
reservation cooperate with one another. They provide 
adequate income and transportation to their leaders, as 
we who went to school well know. But as it is now our 
Councilmen carry out their duties free, and as a result 
they are careless about their work. When they go to 
meetings they have to drop work that should be done at 
home, to leave the place deserted and work for us. The 
poor fellows! 

So our new Superintendent, Mr. Harper, and his Assist¬ 
ant—give this matter some consideration for us. And 
our Chairman, Sam Ahkeah, and our Vice Chairman 
Zealy Tso, think about this matter. Now our Council is 
coming up for reelection, and this program is something 
we've been thinking about for the period following the 
election. 

And our lawyer whom we chose, and who has been 
working for us—there are many things we could have 
him do for us in the future, but we must think of first 
things first. One thing at present is the Indian Claims 
work. There could be a lot in that matter pertaining to 
our land, which our old men and womenfolk keep harp¬ 
ing on with relation to the encircling mountains (Note: 
it is said that the old Navajo domain was the area be¬ 
tween the Sacred Mountains.). The old folks want that 
area to be given back to us, and that's not unreasonable. 
And another thing, we want back payment in connection 
with education. According to the Old Paper (Treaty of 
1 868), we made an agreement with the government and 
they did not keep it, in view of which fact such a de¬ 
mand for back payment in the matter of education is 
feasible. The government promised to provide a school 
and a teacher for each group of thirty school age chil¬ 
dren. That is what they promised to do, but they did 
not do it. These are the things we want to present for 
court decision. Who doesn't agree on those things? We 
all do. And in the matter of these Indian Claims, the 
government itself invited the action (of the Claims Com¬ 
mission). The Claims Commission Act, on the basis of 
which we file our claims, has already been enacted into 
law. These are the important things to act on, but in¬ 
stead what are we doing? They (the government) are 
bringing in all kinds of junk on paper and presehting it 
to us. My people the Councilmen are suspicious of these 
things. 

You government people make all kinds of sweet sound¬ 
ing proposals. You, of the Outside Public, whisper to one 
another, "Now it's your turn to do such and such to the 
Navajos." That's the way I look at the Outside Public. 
You of the Public had better slow down and give our 
Tribal Councilmen the right to run our own affairs. Ask 
us first what we think about proposals. Ask what kind 
of proposals the Navajos themselves are making. That 
would be the best approach. That is what the Navajos 
say to you. Befpre you come out with one of your pro¬ 
posals you precede it with a lot of sweet talk which you 
heap on us. That's a bad approach. If we were to 
needle you with that type of approach you wouldn't like 
it either. Just because we're Indians with brown skins 
doesn't mean that something that is not customarily 
done elsewhere can be done to us. We brown-skinned 
people have the same feelings as the people with white 
skins; we have the same ambition to get ahead; we have 
the same desire to do something for the benefit of our 
children, as the white people. 

These are some of the things which are basic, and 
these are the things with which I am helping my people. 

I do not know how you elsewhere think about these and 
other things. These are my thoughts. I'll keep discuss¬ 
ing these things every month, all year. And I'll probably 
continue on until the next Councl election. Then we'll 
see what happens. 

And we ask ourselves if the President in the east won¬ 
ders what The People are saying with regard to their 
Council Election. And John Collier, and some of our 
former bosses who have long since returned to their kirr- 
folk, and who still speak of the Navajos as their brothers; 
it's not true, and we resent it. That's something of 
which we are suspicious too. The Navajos say to the 
people on the outside, "Don't rush us." First of all, 
listen to our Tribal Council. We Navajos have just as 
many brains as you white people who went to school; we 
think just as well. People from the outside looking at 
us get the idea that Indians are stupid and don't think 
for themselves—that's the way they talk about us, but 
it's untrue; Indians are not that way, my friends. It 
would be better if you thought of ways whereby the In¬ 
dian could be rehabilitated. We all say that. We're 
reflecting the views of our Tribal Council when we say 
that. 
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HaADIDASHA’ ASHT’f ?? 


By Gilbert Sellers—Tuba City, Arizona 

Shi kot’eego doo shit ’eehozin da. T’oo bac na’aldeeh teh kot’eegi. 
Ha’at’eegi dashq’ ntsfdaakeesii yadaatti’ t’oo nisin teh. Too nahdqq’ 
t’oo bik’eh dah sedaago t’oo shinaat yadaalti’ teh ta’i ndi doo hasht’e’ 
ndinisht’aah da. Dikwn nadhaifdqq’ shjj baa n’diildee’ ni’. Too baa 
na’aldeeh ’ako t’oo shinaat teh. ’Ako doo shit beehozin da kot’eegi 
yati’ ’ako t’oo ha’at’eegi da t’aa ’anottso nihi'deet’i’, t’aa ’anottso baa 
ndaaht’j nihi’di’nfi teh. Niha naazfinii ’adanihitnii teh t’oo ’akot’ee- 
go yee nihich’j’ yadaatti’ teh. Jo k’ad ’fnda shinaat, dff jj ’fnda kwe’e 
yah ’ashi’doodlodz jo ’akonee’ beesh bqqh dah si’anf nil£[go ’eidf shi- 
k’fnfya. ’£f k’ad kwe’e bit yah ’ff’aazhgo ’adfshnf jo ’akon. ’Ako 
doo shit beehozin da ’akddaat’eegoo ha’at’fi da baa ndahat’jjgoo. 
Sha’atchfnf holqq ndi ’ako t’oo sha’atchfnf holonf t’eiya. t_a’ da’fftta’ 
ndi ’ako t’oo t’aa ’adiighahago bit beedahozin. Too t’aa ’adiighahago 
sh{[ saad naaki bit beedahoozin. Shf ’eiya t’aata’f shit beehozin, dine 
bizaad ’ef t’eiya shit beehozingo ’adfshnf. ’£f k’ad ’adahwiis’dagoo 
t’aa ’attsogo ’akodaha’nf ni’ ndanees’qqjj’ bit ndanees’q jo ’akonee’ 
Doo t’aa kwe’e t’ef ’aha’nfi da doo t’aa kwe’e t’ef nihaa hwiinft’j ha’nfi 
da. Ts’fda t’aa ’attsogo bit johonaa’ef ndfdaah nahalin. T’aa ’attsogo 
bit ndadich’ih nahalin. ’Ako ndi doo bik’i da’diit[[h da, ’ako ndi doo 
t’aa ’anfiltsb yadeiilti’ da. Ch’eeh dine hajooba’ dadeez’jj nahalin 
koonfshq’ hajodziihfgi ’at’eegoshq’ dine nihitah ndadigat ndi doo 
yadeiilti’ da. Doo nihit beedahozin da kot’e ha’doodzihgoo, kot’eegi 
ha’doodzih doo nihit beedahozingdo ’ef bqa t’do hda’ahinfil’jjh teh. 

Saanii da’jftchfihii ts’fda ’aghaago bee haa hwi in ft’ i in i i shq’ bee 
haa hwiinft’jj ndi ’ako doo hot beedahozin da. ’fndfda nihi ’akoniit’e 
dine niidliinii bee nihaa hwi in ft’ f in i i shq’ hahgooshjj bee nihaa hwiinf- 
t’iinii koneelqq’ nihiniinaa dine doo da’athosh da, nihiniinaa beesh 
bqqh dah naaznilf ’ahii’naanaakah. Ni’ ndanees’qqjj’ t’aa ’attso 
nahat’a ba dadiits’a’ ndishq’ doo nihit beedahozingoo kqq t’oo t’aa 
k’fdadeelnii’ nda’iyiilghaash jo ’akonee’, doo t’aa nihi daniidzinjj’ 
nda’iyiidjjh jo ’akonee’. Ha’at’eego la ’anaa’deeshnah dfi t’ef baa 
ntsfdeiikees ha’at’eego la naashiidoolkaat la jo dff t’ef baa ntsfdeii- 


kees. ’Ako kot’eegi t’oo baa na’aldeeh teh. K’ad dff jj ’fndfda dff 
’oo’atfgff To Naneesdizf binaa haz’aqgi To Naneesdizf hoolyeegi jo dff 
jj ’fnda ’adfshnf. ’Ako daa shjj nfzaagi sha dadidoohts’jjt jo ’akonee’. 

Doo ha’at’fi da shee holqqgoo ’adfshnf, doo ha’at’fi da baa naash- 
nishii koneelaa’goo ’adfshnf t’aa hazho’o t’oo ’eeshkaalf t’eiya t’aa 
hazho’o t’oo ’e’eshnahf t’eiya t’aa hazho’o t’oo ’ashdlanf t’eiya t’oo 
akot’eego naashaii ’adfshnf. Doo dine ya’at’eehgo naagha nahonish- 
tinii ’adfshnfi da jo ’akonee’. Doo hanaat nda’aldeehii da nahalingo 
naashaii ’adfshnf. 

J6 ’akonee’ Bilagaana wolyeii binahat’a’ wolyeii doo nfzaad nfi da 
jo ’akonee’, ’akohgo biniiye ’atah naadiidleet doo nfi da. T’aatahadi 
yee hahadziihii daa shjj nfzaadi ni’ bit ndanees’aqgo yee hahadziih. 
Jo ’ef ’akot’eego nahaz’a jo ’akonee’. Ha’at’fi da hasht’e yoolfitii 
ts’fda t’aa ’attsogo ni’ bit ndanees’aago hasht’e yoolfft nahalingo yee 
hahadziih, kot’eego yaqh tsfhidikees. Doo la do’ bintsekees bidziil 
da la, doo la do’ binahat’a’ bidziil da la, jo t’oo kot’eego baa ntsfdeii¬ 
kees. Doo la do’ t’aa ’akoneehee’ ntsekees siljj’ da 1a Bilagaana wol¬ 
yeii. ’£f t’aa ’attso yee nihik’i diyaa sitj konisheffgo biyaadi shiijaa’ 
nahalingo nihaa ntsekees ’ef yqqh t’aa ’attso ’adadiilnft^qgoo ’akqq 
t’oo nihinaat yaa naakai t’oo nihinaat yidayflnffsh jo ’akonee’. T’oo 
nihinaat yee yadayftteeh, yee nihit ndahalne’ ndi naaltsoos yikaa’ 
’adeile’go kqq nihiyaagoo ndayiittsoos ndi doo nihit beehozin da. -La’f 
ndi doo yiit’ji da. ’Ako shf t’aa kot’ehe jo ’akonee’ ’attah ’aasjjtgoo. 
Dff kwe’e haz’aagi shidine’e nilfinii t’aa ’attso ba ’adfshnf, t’aa ’attso 
shidine’e nilfinii, kwa’asinf nilfinii t’aa ’attso ba ’adfshnf, jooba’ ’finf- 
zinii t’aa ’attso ba ’adfshnf. Shinant’a’f danilfinii beesh bqqh dah 
naaznilf danilfinii ’ef ba haasdzff’ nisin. Saanii dff tt’ee’ sq bidiyoot- 
heetii ba ’adfshnf; ’atchfnf bee’estt’qqjj’ taa ’attso ba ’adfshnf bee 
hinii’naanii daa shjj nfzaadqq’ bee hidee’naad ndi doo nihit beehozin 
da. T’ad ’ef biniin.aago attso nihaa naadiilyaa ndi doo nihit beeho¬ 
zin da. T’ah doo hasht’e dii’neeh da nahalingo keehwiit’j dine yi- 
niilyeii. Shf taa kot’ehe daa la neelaq’di hanahat’a’ ha dazhdidoo- 
ts’jjt. 


WHERE AM I? 

By Gilbert Sellers — Tuba City, Arizona 

I don't know much about this business of expressing 
one's views. I often wonder what thoughts people have 
when they talk at meetings. I usually just sit over in one 
corner, and I am merely "also there" while they talk. 
But not a single thing ever soaks into my head. 

They started having frequent meetings a number of 
years ago, and I usually attend them. But I don't under¬ 
stand that kind of talk. They say that what they are 
talking about concerns everybody, and they tell us to 
discuss these matters, all of us. Our leaders speak to us 
and tell us that. A Councilman found me and this is the 
first time in my life that I have been brought in to ex¬ 
press my views. He found me, and I came in. But I 
don't know anything about that kind of "stuff" that is 
being discussed. I have children, but then I just merely 
have children, and nothing more. Some have gone to 
school, but they merely learn for themselves; they don't 
tell me anything. Just for their own benefit they have 
learned two languages. As for myself, I know just one 
language, the Navaho one. Everywhere, in all parts of 
the reservation (lit. world) they are saying the same 
things, and their problems are the same. This isn't the 
only place where we say such; not the only place where 
new programs are under discussion. Everywhere people 
are concerned with similar problems from day to day. 
Such things are universal. However, we don't all under¬ 
stand, and we don't all take part in the discussions. At 
these meetings the leaders look hopefully among the 
people, but we do not say a word. We don't know how 
to express ourselves under such circumstances, so we 
merely sit and look at one another. 

These things are reallv the problems of the women who 
bear our children, but still they do not understand them. 
They are problems that concern us men, and the Council- 
men go around working for our sake, losing their sleep 
for our sake. We hear of problems which concern the 
reservation from one end to the other, but we people 
merely stretch out our arms and sleep as much as we feel 
like sleeping, and eat our fill. We only worry about where 
we'll get the next meal, or where we will sleep tonight. 
Now this very day at the meeting at Tuba City I am ex¬ 
pressing myself, and you people for some distance about 
will hear what I say. 

I possess nothing of value; I have no trade skills. I 
simply stay put where I live, and mind my own business. 

I eot and drink; these are mv only concerns. I don't 
have the appearance of a man of any standing. I simply 
mind my own business. 

When the white man has an idea, distance doesn't 


matter to him; he doesn't propose another meeting with 
regard to the business at hand. As soon as he expresses 
his idea once, it is expressed everywhere. Whatever he 
accomplishes, he does so not in just one place, but every¬ 
where. Those white people have wonderful intellectual 
power, and wonderful ways of doing things, as we look at 
it. It's remarkable, the brain power those people called 
"white men" have. They are far above us, and they 
consider us as being beneath them, so we just stand by 
and look on while they do things; we look on as they 
work; we sit back and look on as they talk. They tell us 
something; they put it on paper and set it before us, and 
still we do not know anything about it. 

We are blind to everything they introduce. That's the 
condition I am in, my friends. I am speaking in behalf 
of all my people in this area; for my friends, and for 
those who just live on hope. I think I have spoken for 


my leaders. I speak for the old womenfolk whom o'd age 
will kill tonight; for the children still tied to the cradle- 
board. The livelihood by which we have lived, we do not 
understand. Simply because we lack the understanding, 
we do not know about it, even though everything has 
been taken away from us. We Navaho people are not 
yet settled down to a way of living. 


ALL ILLUSTRATIONS BY COURTESY OF 
THE GALLUP INDEPENDENT, 

WITH SPECIAL PERMISSION FROM NEA. 





"K’ad t’aa ’liyisii yeigo ’aji't’e jini. ’Azee’iit’im ’asdzdni 
kone’ ndaalnishign ta’ ’ahaa diit’ash jiniigo bit ’aha naho- 
jist aa la." 
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NAALY6H6 BA HOOGHAN AHOJILIEHGO 

By H. T. Donald, Trader—Kayenta, Arizona 


’OOLJerToODI OLTA’ NIHA ’60LNE* 

By Lee Simpson—Oljato, Arizona 


Di'idi k’ad dine ji'l[[go naalyehe ba hooghan 
’aji'leehgo dine bikeyah bikaa’gi. Baa ntsfzdii- 
keezgo, jo ’akohgo ’altse beesh bqah dah naaz- 
nili bee bit hozhdoolnih. Haa’i sh(( Naabeeho 
bikeyah bikaa’gi hoi ya’ahoot’eehgi nizhdii- 
aqgo ch’lzhdoo’aal. Kwe’e na’iishniih dooleel 
nisin jididooniil. ’Aadoo inda yee haaa’deez- 
'aqgo, Iq dahodnniidgo, ’inda lahgo haz’a baa 
ninadzhd6ot’[[l. Naaltsoos Bilagaana k’ehgo 
band wolye, ’ei shoneizhdoolt’eel. TToo’goo 
kin dah naazhjaa’goo ’akqq Bilagaana la’ bi- 
ts’qadoo nishodahoot’eeh. T’aa hom'd naha- 
lingo bqqh da’il£. T’da ho bee ’add mhozhdi- 
t’aah. Neeznaadi miil da, kohgo binahjj’ sho- 
joolt’eeh. ’£[ t’oo sinilgo. Doo ’inda naaltsoos 
bik’ehgo na’iiniihfgu naana ’ei do' bca nitsi- 
naazdiikos. ’Ei ’inda nlei bits[’ yishtlizhii ni- 
naneel qqji’ binant’a’i niliinii Wadshii .doondi, 
’inda Keyah binant’a’i ha’ninigii do’ ’ei bits’aq- 
ddo dii naaltsoos shoot’eeh. ’Aadq^’ t’da ’alah 
Iq niihgo ’aadeq’ hach’i’ ’adayiil’iih doo kodi 
haldk’eenah. Doo ’inda naalyehe binant’a’i, 
Traders Supervisor deilninigii, ’inda Noat’danii 
T’aala’i, Tseghahoodzanidooigii yil hach’i’ 
’dndd’iil’iih. ’Aadoo ’inda dine bikeyah bikaa’¬ 
gi nahozhdii’qqgi tsin niheeshjii’, ’inda tse da, 
t’aa haiida bee ’ooshle’ jinizinigii ’ei bee kin 
’ajiit’iih. ’Aadoo ’inda baa hajighaah. 

Doo tfo6’d£§ naalyehe ba dahooghan daho- 
tsaagoo dah nahaz’dqgdo Bilagaana yil dah 
naazhjaa’, ’ei bil ’ahanaadazh’dit’aah la. Yee 
handada’di’dahgo shi kodoo shits’dadod naal¬ 
yehe ’amT([ doo dahalniih. T’aa ’ahazhdit’aan 
sh[( t’aa ’akwe’e t’aa yooch’iid bqah ’adingo 
ts’ida t’aa ’aanii yileeh. Bil ’ahadazh’dit’aahii 
ts’ida bik’eh gone’ dah dziizjjh. Jo ’akohgo 
t’eiya ya’at’eeh la. ’Akot’e ‘akon. ’Aadoo ’inda 
tfo6’d§£’ naalyehe nijiijih kwe’e dine bikeyah 
bikaa’gi. ’Ei ’aadoo ’azhdiitnih. Bihiniideehii 
ts’ida t’aa le’dolt’e’ gone’ bee ’iina biighah 
gone’ ’ajiif j[h. ’Akohgo t’eiya t’aa haa'na’ii- 
niih la. ’Inda ts’ida t’aa ’awoli bee yooch’iid 
bqqh ’adingo t’eiya. ’Inda hajighaahgo naal¬ 
yehe ba hooghan ’ahojileehgo ’qqh haa’ahigii 
’adingo, ’inda ’qqh ’azlahigii ’adingo kot’eego 
t’eiya ya’at’eeh la. 

Doo nijiilniih sh£[ dine bits’aqdee’, dine bi¬ 
keyah bikaa’gi, dine bits’qqd^f’ nijiilniihii 
tfoo’goo ninaajiilniihii ts’ida t’aa ’altso ya’a- 
t’eehgo naaltsoos bik’i joozohgo t eiya ya’a¬ 
t’eeh la. ’fnda tl’oo’d^’ hqqh nehegeehii c[6’ 
naaltsoos bik’i joozoh, ’ako ts’ida t’aa ’alhqqh 
noodah nahalin ’ako. ’inda kodoo ha ’at’ i i da 
yooch’iid niliinii, ’inda ’ina’adlo’ niliinii ts’ida 
’ei bqqh ’adingo ’akohgo t’eiya ya’at’eehgi 
’at’e. ’fnda naaltsoos t’aa ’alch’[|digo hoi bee- 
hozingo, ts’ida k’ehozdongo hoi beehozingo, jo 
’akohgo t’eiya ya’at’eeh. Doo ’akwe’e ’ajil’£{- 
god t’eiya t’aa nanitfah. T’aa ’iiyisii t’aa yeigo 
nanitl’ago ’at’e. ’Aadoo na’iiniih haz’aqgi 
’akwe’e nildah Tseghdhoodzanfdqe’, ’inda 
Wadshindoonde^’ bibeehaz’aanii, jo ’ei bik’eh¬ 
go ’ajooniil. ’Ei hoi beehozin, kqq si’aago ’ei 
bik’ehgo joogaalgo, ’akon. 

’fnda kwii hakin si’qqgi ts’ida t’da ’awoli 
bee baa ’ahojilyq. T’aa ya’at’ehigi ’at’eego 
’ahojosingo, jo ’ako ya’at’eeh. Kohgo biho- 
needlj nahalin. Kot’eego ’at’ee 1a. ’fnda haiida 
bil ’ahaa nda’jiilniih sh££, ti’6o’d§§’ Bilagaana 
da, t’aadoo jino’ahigo, jo ’akohgo t’eiya ya’a- 
t’eeh. Jino’ahgo ’ei ’aadgq’ hach’j’ ni’ koda- 
yiil’jjh. T’dala’i nideezidjf’, naaki nideezidjj’ 
da hqqh hanajilqq doo ’dkojiil’jih da t’aa ho. 
Ts’ida t’aa ’altso t’aa hohi ’ajir’eego t’eiya 


ya’at’eeh 1a. ’fnda bihiniideeh nahalinigii 
ts’ida t’aa ya’at’eeh gone’ ’ajosingo t’eiya 
ya’at’eeh. Doo ’akwe’e ’ajil’££go6 ’ei Bilagaana 
k’i’jiltg’ deilnii leh, jo ’ei ’akot’e. T’aa ’al- 
ch’ishji ts’ida t’aa ’iiyisii baa ’ahojilyq. 

Ha’at’eegi da dibe naakai leh. Tab baa 
’dhaydnigii ts’ida t’aa ’ei bil ’aheelt’ee 1a 
naalyehe ba dzizdaago dine jiliigo. Kodoo 
yigii doo tl’oo’deq’ na’iiniihii baa ahojilyq. 
’fnda kodoo nijiilniihii t’aa haida ’asgq’ ’adaa- 
t’eii, ’aghaa’ ’adaat’eii, ’inda diyogi ’adaat’eii 
t’aa ’altso baa ’ahojilyq. T’da ’ako ndi ts’ida 
t’dalahago haz’d dii diyogi wolyeii ts’ida t’aa 
'ei t’eiya nanitl’a. Ts’ida badhiliinii doo 
beehozin da nahalin. Diyogi doo deinil’(f 
da nahalin ’akqq Bilagaana. Tl’od’gdd doo 
’fl*£[ da. T’aa hazho’6 ’asga’ t’eiya, ’inda 
’aghaa’ t’eiya, ’inda beeso hoi yah ’ah'nidehigii 
’ei t’eiya ’atisgo chojool’[ nahalin. ’Aadoo 
’akon, bilatahdi dah ’az’q ts’ida t’ac tT66’d§|’ 
Bilagaana da t’aa koq naalyehe yd naazdaii 
t’aa 'ayidigo beehojisinii ’ei ts’ida t’da ’ayidi- 
go hach’ooniigo ’aldo’ t’eiya ya’dt eeh 1a. 
Ts’ida t’aa hach’ooni holqqgo t’eiya ya’at’eeh. 
Bilagaana la’ siz£ da bil ’aheehojoolzjihgo ’ei 
hach’ooni yileeh. ’Ako ’ei t’aa ’altso t’aa ’al- 
ch’ishji hd yaa ’ahalya nahalin leh. 'fnda nlei 
heel hidigeehdi ndi t’aa ’akot’e. ’Aadi ha¬ 
ch’ooni hdlq ’ei bits’da’ naalyehe hizhdijaahii. 
’Ei ’aadi hd yaa ’ahalya. Kot’eego ni 'akon. 
Ako ya’at’eeh. Kot’eego shil beehozin k’ad 
kqq naalyehe ba seda. Tseebii nahasdzo biyi’- 
gi. T’aa kwe’e shighan. Too ’ahonii’yoi naal¬ 
yehe ba hooghan bich’j’ dah yiijah. Beeso ni- 
hada’ii’niilgo. ’Ei haa sh££ yit’eego baa nijikai, 
hola. ’Ndi ’ei ’aaji beeso hada’ii’niligii, jo ’ei 
Waashindoon bi nahalingo baa nijika'. Kot’ee 
1a jo ’akon. Ts’ida t’aa ho ajit’eego t’eiya 
ya’at’eeh 1a. T’aa ’akodi. 

HOW TO ESTABLISH A TRADING POST 

Here is how a Navaho can set up a trading post on the 
reservation. When the idea has occured to one, he should 
first go to tell a Councilman about it, and indicate where 
in Navaholand he has selected a site that he likes. He 
should indicate where he wants to trade. When he has se¬ 
cured approval and they tell him to go ahead, then there 
is another matter he must act upon, in the form of a 
paper called a "bond" in English. In a town on the out¬ 
side one can obtain the bond from a white man who issues 
them. There are different amounts, and one can decide 
for himself how Icrge a bond to get. He can get himself 
bonded for about $10,000. Then we have to think about 
o trading license. One gets this from the Commissioner 
of India/i Affairs and the Secretary of the Interior. They 
both have to approve. They send one his license, and he 
then goes to the Trading Supervisor, and to the Super¬ 
intendent, at Window Rock. Then he proceeds to build 
the store out of lumber or stone or whatever he chooses. 
If one wants to put up a temporary building within what 
he can afford, he can do so. Then one starts out in 
business. 

One must come to an agreement with the wholesale 
houses in town. One agrees to buy his merchandise from 
that wholesaler. Whatever agreement is made there, one 
must be truthful, and after the agreement is made one 
must stand by it. That’s the way it must be. Then one 
brings in his stock of merchandise from outside and 
begins to sell it on the reservation, asking fair prices on 
which he can make c living. That is the only way that one 
can trade. And a person must really be honest. When 
one first starts out, after he has just built his store, he 
shouldn’t carry any credit business or pawn. 

When a person buys Indian produce and resells it on 
'he outside, he should keep a record of these transactions. 
And he should keep a record of the merchandise hauled 
n to him from the outside. One has at least two records. 
One should never be guilty of falsehood or cheating. He 
should know something about paper work or bookkeeping. 
If one doesn't do it right it's a pretty hard business. One 
must trade within the trading regulations from Window 
Rock and Washington. He should have a copy of the 
regulation book, and he should go by it. 

A person should stav at his store and take care of it, 
keeping it in good condition.. He should keep it interest- 


Dm kodoo ’Ooljee’tooji ’olta’ daniidzin, ’al- 
chini t’oo ’ahayoi ’eidi bqq ’adi'shm, shf dn k’od 
kodoo ’olta’ ba ndadooh’aai ba ndadiit’dal ni- 
singo ’el bee nihich’[’ hanaanasdziih. ’Ako 
t’aa ’iiyisii ha’at’eegi da t’oo baa tsisti’a ji- 
kaah nahalingo nihi’olta i ’adingo biniinaa dii 
t’oo jaa’ dijoolee t’ei ’agha keehwiit’i nahalin. 
’Olta’ nil£[go haz’qago daa sh££ nizaadgoo cho- 
deiil’ii dooleeT ’Aadoo da’ii-fta’go t’aa bi ha- 
’at’eego sh££ yee ’ak’i ndikai dooleel t’aa ’ei 
haadi da bidziilgo da’iilta’go nlei tl’oo’goo da 
da’iilta’go jo t’aa da naaltsoos ’iil’ini da da- 
dooleel. Inda aadoo koj[’ Waashindoongoo 
da la’ ’alnaa daakah dooleel. Jo kot’eego la’ 
baa ntsideiikees ’ei bqq ’olta’igii t’aa ’iiyisii 
daniidzin. ’Azee’al’inigii jo ’ei t’aa ’ahqqh 
bil na’ahidit’eesh. Shi kot’eego baa ntseskees 
eidiigii t’aa ’iiyisii t’da ’aaji niha ndoot’aal 
nisin dii ’Ooljee’to haz’aagi. ’Ei t’ei kot’e ’a- 
ko ’dadqq’ dii kqq da’alta’goo bich’[’ danizaad 
nahalin ’eidiigii biniinaa. T’aa ’ayidigoo t’aa 
akqq ba’alchini da’iidooltah kodaaniigo ’at’e 
’ei bqq ’ei ’aaji ndaha’aii ’ei shi shil beehozin¬ 
go biniinaa bee nihil hashne’. ’Aadoo jo ’a- 
konee’ ’ee’ neishoodii da daha’ni jo ’aldo’ haa- 
di sh[( bik’i hwiidoot’ih sh[jgo ’at’e. Jo t’aa 
'aaji binaadadiit’i’ nahalin. Jo kot’eego hool- 
’a nahalin. ’Ei bqq dii t’oo koniTtsoohogo bee 
nihich’i’ hadeesdzih. ’Ei bqq ’anihidishni shi- 
nant’a’i ’altah ’ddsjjlgoo ’iishjqq ’ei ’akot’ee 
dooleel. ✓ 


LET A SCHOOL BE BUILT AT OLJATO 


We people from over toward Oljato want a school. 
I speak because there are many children. I speak to ask 
you to put up a school. We are in a corner here because 
we have no educated people and consequently we have 
the greatest percentage of people who do not understand 
things. If a school is established we'll use it for a long 
time to come. When one goes to school he can support 
himself; he can go outside the reservation to institutions 
of higher learning and can possibly become a clerk. 
Some of the educated ones might make trips to Washing¬ 
ton. That's how some of us are thinking, and that's why 
we really want a school. And a hospital too—that goes 
with a school. That is what should be done for us at 
Oljatoh. There are schools, but they're situated too far 
away for us. Those people say that they want their 
children to attend school near home; that's why I'm 
telling you. And then later the missionaries will come 
in—the church goes together with the school. That is 
the way it is. This is all I have to say, my friends and 
leaders. 


ing. He should be honest in his relations with the white 
people (wholesalers) with whom he trades. Wnen one is 
overdue on his bills for a month or two, the wholesalers 
cut him off. He should be responsible, and should have a 
reasonable margin of profit. If one doesn't run his store 
right he comes to the pass where the white men speak of 
him as "being broke." He should keep careful records, 
both of incoming merchandise and of sales. 

A man may have sheep which he cares for in order to 
make a living. This is something like when a person has 
a store. He should be careful of the sales he makes and 
the produce he buys, such as rugs, wool and hides. One 
thing, it is hard to set a price on rugs. The real value of 
a rug is hard to determine. The white people on the out¬ 
side do not look into the rug business any more. The 
price on the outside is low. Your business is largely in the 
form of hides and wool, and the cash you take in. Another 
thing is that one should have a white man from outside, 
or a nearby trader whom one knows, and who is a good 
friend, upon whom one can depend for help. Such a per¬ 
son can help one in the matter of keeping books and re¬ 
cords. And one should have a friend at the wholesale 
house. He will tell you how a given matter should be. 

This is my knowledge as a trader, in District 8. I live 
here. There are many of us who want to get into the 
trading business. I don't know how those who got loans 
are running their stores, but it would look as though they 
are running their businesses for the Government (or the 
lender). It’s better that one do it all himself. 
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SAANII DANIIDLHNII KoT’EEGO 
NTSfDEIIKEES 

By Mrs. Francis Russel—Kayenta, Arizona 

Dii shi kodoo sha naahoo’a’ k’ad tseebngn 
biyi’ doo ’asdzani niidli'inii k’ad niha naahoo¬ 
’a’. T’da na’ak’i yadeiilti’go ’adaniit’e. T’aa 
’fiyisfi yeigo nihibeesh bqqh dah naaz’dnf baa 
ndeiikqqh. Niha nda’oohkqqh dabidii’nfigo 
ndahaa’nil ni’. ’Alqajj’ dah namkeehfgn t’aa 
’atah ba ’ada’iyee’nil ’ei ’iljjgo ba ’ada’iyee’nil 
daniidzin. ’Ako bizaad ’iljj dooleet daniidzin- 
go ’asdzani niidljjgo ’atdo’ ’ada’iyee’nil. Daa 
1a yit’eego ’aneiijah la nihi daats’i doo ’aneii- 
jahgoo daats’i bee nihaa ntsahakees. Nihizaad 
daats’i bihalyaah jo daniidzin. 

’Ako saanii niidliinii t’ei hooghan iad si’qq 
nt’ee’ dibe bit ’inda nihinaalye’e doo aeidaanii 
ts’fda ’altso ’iilniit. ’Ako kodoo dine yikiin 
ntsidaakees, yikiin da bidziilgo dooleetgo bftsa 
’ada’iil’j. ’Ef yikiin ntsidaakees. ’Ako nihi 
bintsekees ba ’adeiil ( nahalin. ’Akosha’ doo 
Id yit’eego ’asdzani daats’i yatti’ii doo daats’i 
’il{[ dago daats’i niha baa ntsidaahkees danii¬ 
dzin t’oo. 

Nlefdee’ daa shjj nfzahdqq’ na’ak’i yati’ baa 
ndiikai ni’. Na’ookqqh baa ndiikai ni’. ’Ako 
t’aa ’atah na’ookaah ndahiit’aah biniiye daa 
shjj nfzahdqg’ t’aa Ijj’ nihit ndadiildlosh. Nihi 
daazhaash. Ts’fda t’aa 'el t’ei 'aghaago binii- 
naa nihidaat’oodgo ’atah neiidleehdgq’ hool’a. 

’Ako dii baa nda’iikqqh dibe wolyeii 'el t’ei 
nihibeesogo 'el baa nda’iikqahgo ’ako 'el binii- 
naa nihfdaazhaazh ni’. Kot’eego biniinaa 
nihinant’a’i ba ’ada’iyee’nil ni’. Dibe t’ei nihi- 
tsiighaq’ tq niha ’ayosin. Nihibid ntsaago 
niha ’ayosin. ’Ako ’eidiigii t’aa ’fiyisfi nihiyaa- 
ji’ dah dajinit. Hai sh(( yinaha’aa shjj jo 'el ts’i- 
da hoo’aatii doo nihit beedahozin da nihi kbdi 
doo da’diits’a’ii. Shi doo ’adiists’a’ da. Doo 
’iitta’ da ndi t’aa na’ookaqh set’a. Kodoo nihi- 
tsetke’e ba adfshnf ’inda shik’ef ’attah ’aasjjt- 
goo ta’ da sitsiligo, ta’ dashideezhigo ’inda ta’ 
da shinaligo. Ts’fda t’aa ’attso dine binahas- 
dzo biyi’ nindneel’hqj j’ ’attso ba hajooba’ ’iini- 
singo hanasdzih ’atah. ’Ako nanooshkqahgo 
hool'a t’ha ’dad§§’. T’aa shqqdf nihinant’a’i 
nihaa ’adahotyaanii dadii’niigo baa nb’ookqqh 
nihighqq ni’. ’Ako dii k’adigii bee nihich’j’ 
yati’. Kodoo naaltsoos bikaa’ doo bee nihit 
hane’. K’adiigii kot’eego ts’fda t’aa 'attsogbo 
nizhonfgo deelkq’go bee nihit hoonih. ’Ako 
kodoo k’ad shi do' k’ad ’dkdndadfsh’nf sha 
naahoo’a’fgff shinant’a’i ’attah ’aasjitgoo, sha- 
’atchfnf. T’aa shqqdf t’aa ni’igo nihaa naah- 
kai. T’ad ni’igo dii naaltsoos doo beedahoniil- 
zinii t’aadoo Iq’igo nihich’j’ ch’idahohniti. 

Nihinant’a’i beesh bqqh dah naaznilf bfhol- 
niihgo niha ’adayfnohsin. Jo kot’eego 'el nihil 
yd adaat eeh. K’ad dii konaanat’e dii bee nihf- 
holnffh jo daaniigo 'el yaat’eeh. Taadoo bi- 
ndti nahalingo baa naahkaii jo ef doo nihit 
yaadaashqq dago adaniit’e. Nihitsetke’e da- 
’iitta’ii t’aa akodaate. T’da akot’eego yik’f- 
dahaghaat tad akot’eego deinft’j. Saanii nii¬ 
dliinii doo da’filta’ da ndi t’aa ’akoteego baa 
ntsideiikees. 

WE THE WOMEN THINK THIS WAY 
I, with other women from District 8, now have a chance 
to express ourselves, to discuss our affairs. We are really 
beseeching our tribal Councilmen. We hold that we placed 
them in office to plead in our behalf. We elected the 
Choirman and Vice Chairman legally by vote. We women, 
too, voted for them, thinking that theirs would be an 
offical voice. I wonder if they know how much the 
women helped. We feel that perhaps our voice is not 
taken into account. 

We women are primarily concerned with everything 
about the house: the sheep, the goods and the cooking. 


Shjjddd’ dfkwfidi shjj hane’ adeiilyaa. 
dii naalniih daniliinii baa dahwiilne’gc. ’ffddd’ 
ch’osh doo yit’finii wolyeii ’akaa’ todd ’adeile ii 
baa dahwiilne’. ’Ef "microbes" deijni Bila- 
gaana. Dineji ’ei ’akodaat’ehign bizhi’ t’aa 
’adin sha’shin. ’Ako ndi t’oo ch’osh doo yit’ii¬ 
nii ha’niigo bee yeeji’. Hana’igii t’aa bizhani 
bee jinit’jigo doo yit’jj da. Tozis bee da’dees- 
t’j’igii dabidziili.i ’ei t’eiya bee yit’j. ’Ako ’ei 
bee nil’iigo t’aadoo bahat’aadi kodanisheiigo 
dah nda’atch’osh teh. Dii k’ad kot’eego naal- 
deehii ’oolye doo t’dalahagi ’at’eego ’aa yini- 
t’jj da. La’ atsa dahodo-f'niih. 

La’ tad ’ei jei ’adijh daniljigo naaldeeh. Bi- 
lagaanaji "tuberculosis" deilni ’ei. Dine nii¬ 
dliinii dii jei’adiih wolyeii ts’ida ’ajei t’eiya yaa 
yinit’iigo kot’eego nihil beehozin. ’Ei doo ’ako- 
t’ee da. T’aa bihdlniihgdo yaa yinit’iinii ’ool¬ 
ye. Hats’in, ’inda hach’ii’, hakagi, ’inda ha- 
tsiighaa’ da yaa yinit’iinii ’oolye. Doo hajei 
t’eiya yaa yinit’ji da. ’Ako ndi hajei t’eiya ’a- 
gha nahalingo yaa yinit’j. ’Ei shjj bqq jeiadijh 
t’eiya dabidii’ni. 

Dii jei’ddiih wolyehigii t’aa 'aanii hajei yaa 
ndiidaahgc bil hahizdilkeesgo t’aadoo hodina’i 
nadnalahji’ dine la’ bidizh’doolnahgo haz’d. 
Haala jidilkosgo kodoo hazhee’ ’adaalts’iisigo 
’ahiltaaligii dii ch’osh doo yit’iinii ha’ninigii 
daa sh [[ neelaq’ dabitahgo habihizhdilkees. 
’Ei dine bik’iji’ jidilkos yg§ bits’iis doo bidziil 
dago t’aa ’akot’eego baa nindddiidddh. Ko- 
t’eego dine yitah naaghaii ’oolye jei’ddiih. 

Kwii do t aa ’alts’iisigo nihil ch’inaahodoo- 
t’dal. ’Ei ^a’ nisoozi shjj t’aa nihil beedahozin. 
T’ah ’alchini yazhi jiliigo t’aa ’alch’ijdigo dii 
jeiadiih wolyeii hodilnah. Ts’ida t’ad ajiltso 
akot e. Dii iidda jei’ddijh hodilnahgo kodoo 
hats’iis ndiildzil, ’Ako ’ei jei’ddiih hodilnah 
yeq ndyiilyeeh. Dii t’ddlahddi akot’jih doo 
doo dnadna’neeh da. Haala ’dadoo hats’iis 
ha’at’ii shji yee ha’olniinii neidiileeh nahalin 
yileeh. Ako ndi doo ’adaa ’ahojilydagod ha¬ 
ts iis doo bidziil dago haadi da dii jei’ddiih wol- 

-■ut on rhe strength of what we women do, the men are 
enabled to carry on their thinking. So we are really the 
ones who produce their thinking for them. Why is it that I 
you (men) do not attach the proper importance to what is 
said by a woman speaker? 

We began to discuss our tribal affairs a long time ago. 
We began making requests. In order to take part in 
these events we women came long distances on horseback. 
These things wore us down. They were very rough trips. 
We were worn to a "frazzle" pleading for the sheep 
which mean money to us. For reasons like that we cast 
our votes for our leaders. The sheep give us a lot of 
brains. They keep our stomachs full. But they keep these 
sheep reduced below subsistence limits. Those of us out 
here who do not know English do not know who formulated 
these programs (stock reduction). I don't know English. 

I didn t go to school, but I keep up my plea. I speak in 
behalf of the youths, of my relatives, my little brother, 
my little sister and my grandchildren. I take part as a 
speaker because I am sorry for all of the people who 
live in Navajoland. So I keep pleading with you the 
government. Please, you leaders who have charge of us, 
we have continuously pleaded with you as you will 
remember. So now you're being reminded of these things 
We also tell it to you on paper. Now you are being told 
everywhere about these things in a nice orderly manner. 
Please slow down in your action on us. Please slow down 
and don't introduce to us new things that we do not 
know, so fast. 

Give our Navajo Tribal Council the authority it needs, 
i hat's what we would like. Then they can really speak 
as these who have real authority over our affairs. You 
(government) people who do things without their knowl¬ 
edge—we do not like it. Our educated youths do not like 
such things either. That's the way they view it. Even 
we women who didn't go to senool feel that way about it. 


yeii t’aa honaadidoolnah. ’Ako ndi doo t’aa 
hooshch’i’ hwee nizdoothat da. Biyazhi jiljj- 
dqq’ a-ftse ’aa yimt’jjhii t’aadoo haa yinist’jjd 
dago ’ei t’da hooshch’j’ hwee nizdoo-fhaL Haa- 
la hats’ns yee ha’diniinii ’ndaq’ t’aadoo hwee 
hazl[[ da ef bee ’at’e. Dll k’ad sha ninadool- 
kah jinizingo ha ninadoolkahgo haz’d. 

Ha’at’i! shjj ’oolye BCG. Kodoo shjj t’aa 
ndadoohts’jjh dooleeL Jei’ddiih wolyeii bil 
haa e etseehgo ’oolye BCG. Bilagaana ’azee- 
’ff+’fnf daniliinii yil haa ’ada’atsi. ’Alchini 
yazhi bil baa ’ada’atsi. Dii hd kol’[[h doo ha¬ 
ts iis ha olni yileeh dii jei adjjh wolye ha’ninigii 
yich j . T’ah biyazhi jiljjgo jei’ddjjh hodilnah 
ha’ninigii t’aa ’iidqd’ hodoolna’go, ’ei doo la’ 
bil haa anaa’dootsih da. T’ah doodagoo t’ei- 
ya. Hakagi bee danil’iinii altse bee hd nda’- 
alkaah. ’Ei bee bil beedahozin. 

Dii BCG deilniigo ’azee’iil’ini yil ’aa ’ada’¬ 
atsi igii ndasgoo ts’ida doo bee ’ihodeelnii da 
dooleelii doo ei at ee da. T oo haka iilyeed 
niliinii at’e. ’Adaa ’adahojilyqago, ’inda 
ch’iyddn yd’dt’eehii, bich’j’ da’adziilii ha’dl- 
chini bijiisqqgo 1a 'el t’aa ’aanii doo bihodeel- 
n ii da ni. fnda jei’ddjjh daniliinii t’aadoo 
t’da ’iiyisii bil ’ahijildahigo. Jo kot’eego t’ei- 
ya jei’ddiih wolyeii doo haa nddot’ijlgdd haz’d. 

T’aadoo bahat’aadi hats’iini jizljj’go, doo ji¬ 
dilkos jizljigoosh t’oo ’adil jideesyee! dooleel. 
Jo t aa ’ako ’azee’iil’ini baazhdoogaalii kwe’e 
1a ha’at’eego anisht’e bidizhdooniil. ’Eish 
nantf a. fnda jei adijh wolyeii doo ajei t’eiya 
yaa yinit’ii da ha’ninigii tad ’aanii ’akot’e. 
Ts in do yaa yinit’iinii ’oolye ’ahadadit’dqgdo. 
Hak’ai’ gonaa tsik’eh. 

Azhaanee azee’al’j nihi’oh neelaq ndi 
azee iil ini daniliinii t’eiya niha bich’j’ dah 
dahodinih. Haala t aa ei t eiya yida’aniih. 
T’od da kot’eego t’aa nighanji ’adaa ’aholya 
nihididooniilgo yee nihika ’adoolwol. ’Ei bqq- 
go t’aadoo bich’j’ ni’ danohlini. Hazhoo ’add 
nda’idolkid. Haah dah haz’aqgo doo ’ahash- 
dlee’e da. ’fnda alchini baa dahasti’. La’ 
bizh’diilna’go taadoo ’asondddoobeezh da. ’Ei 
bqq adaa adaholya danihi’di’ni. 

TUBERCULOSIS AND THE BCG PROGRAM 
Last summer we wrote several articles about diseases. 

In one of these articles we pointed out that there are 
microbes that cause skin sores in a disease called impetigo. 

In another article we said that another kind of microbe 
causes diarrhea. Many different diseases are caused by 
these little things that are so small that they can be seen 
only through a microscope. 

There is one kind of microbe that causes the disease 
known as tuberculosis. The Navajo name for this disease 
would lead a person to believe that one can get it only 
in the lungs. However, the disease can attack any part 
of the body, such as the bones, the intestines, the skin, 
the brain and other parts in addition to the lungs. For 
some reason or another, most people who get the disease, 
get it in their lungs. 

When a person has tuberculosis in the lungs he can 
easily spread the disease by coughing near someone else. 
When he coughs, he may spray little drops of spit on 
another person. These little drops contain the tuber¬ 
culosis microbes, and the other person breathes them into 
his lungs. If that person happens to be in a weakened 
condition, he may get the tuberculosis himself. 

Nearly everybody gets a mild case of tuberculosis when 
he is young. When this happens the body tries to over¬ 
come the tuberculosis bacteria by developing something 
f/hich can kill it. Usually the microbes are all killed, 
and some of the things the body developed to kill them 
remain. From then on that person has resistance to the 
disease. This doesn't mean that once you have had the 
disease you can never catch it again. But it does mean 
that, if you are well and strong, and have had a mild 
attack of tuberculosis sometime in your life, you will 
(Continued on page 8) 


jei adjjh wolyeii doo bil haa ada atsigi 

By Dr. Michel Pijoan 
and Robert W. Young 
Translated by William Morgan 
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AZEE’Ht INI BIDIN DANIIDLf 

By Willie Cisco 
Lukachukai, Arizona 

Dif Naabeeho dine’e ’aneelt’e’gi doo ’asoho- 
doobeezhgoo k’ee’qq ndineest’anigii naabi- 
k’ehgo 'ats’iis baa ’ahaya nahazt’i’ji doo ’aso- 
hodoobeezhgoo naahast’aqgo ’anaanat’e. Ts’i¬ 
da t’aa ninahaah bik’eh t’aadoo le’e deiltse’ 
nahalin. Naalniih baadahadzidii ’al’qa ’adaa- 
t’eii. Jo k’ad kot’eego hoolzhishgo ’at’e. 
’Aadoo kojf ’al’qq ’adaolyeego jet ’adjjh, 
dikostsoh, tsqhodiniihtsoh da daolyeego ho- 
dees’a, ’akon. ’fnda ’akaa’ lood ndahaleehgoo, 
jo dif baadahadzidii ’adaat’e. ’fnda ’akaa’ yi- 
h§es da la’ daolye. ’Anaa’ yaa yinit’iinii da 
’ei ts’ida baadahadzidii ’adaat’e. ’Inda ’adayi’ 
hodiniih wolyee lei’ t’aa ’iiyisii baahadzid 1 a, 
’akon. Dil t’aa dikwiigoo shjj k’ad nihitaaya 
si I ([. Dine doo ’aaneilteehii 'oolyee la ’ei. Dif 
k’ad ’akot’eego ’at’ee la. 

’Aadoo dii k’ad ’ats’iis baa ’ahaya nahaz¬ 
t’i’ji ts’ida t’aa ninahahaah bik’eh nihide ’ 66 - 
niitgo ’at’e. ’Azee’iit’ini daniliinii daats’i ni- 
hi’oh neel’q. ’Ei daats’i bee ’at’e. T’aa daats’i 
'altsogo ’akot’e. Dii kwe’e Lok’ai’jigai hool- 
yeegi keehwiit’iinii 'ei t’aa ’aanii ’akoniit’e. 
Doo ’asohodoobeezhgoo ’azee’iit’ini bidin 
hoyee’. Haigo t’aa ’iiyisii doo 'asohodoobeezh 
da ndahonitl’a dahaleehgo. Daadzas doo na- 
haltjjhgo da doo nihich’[’ na’adaagoo ch’e- 
dqqh. Jo ’akwe’e bee ’at’e nahalin, ’akon. 

’Azee’iit’ini t’aa nihitah holgg dooleet da- 
dii’niigo t’aa ’iitd[[h bighan ba ndasiit’aq ni’ 
dikwii sh(( t’aa ’eiya naahaiidqq’. Tseghahoo- 
dzanigoo biniiye nisiikai ’aadi bee niha’deet’aq 
ni’. Gussie Bitany wolye, ’inda Robert Martin 
’akgg yiniiye naazh’aazh, taa’ naaznili ha’ni- 
nigii niljjgo. Lok’ai’jigaidoo ’ee’ neishoodii 
yazhi ha’ninigii ’ei ’aadi ba ’ata’ hoolne’. Shi 
shinaat 'aadi bee ’atch’j’ hadajisdzii’. Jo ’ako 
’aadgg’ ’azee’iit’ini nihaa deet’angg ’ei t’aa 
dikwii biiskq nahalin sil[(’. Kwe’e beeso bqqh 
’asdjjd hodoo’niid. ’Ako ndi bighan ygg t’ah 
si’a k’ad. T’aa la’ nihitah holgggo la’ ya’a¬ 
t’eeh dooleet ts’ida t’aa ’ei t’eiya bee ntsidei- 
keesgo 'at’e k’ad. Haala dii k’ad ts’iih niidooh 
baadahadzidii ’aniidi yilta’igii doo ’asohodoo- 


(Continued from page 7) 

resist a new attack more strongly than a person who is 
well and strong but who has never had the disease. 

Pretty soon you will be hearing about something called 
BCG. BCG is a medic ine containing living tuberculosis 
germs. However, these germs are made very weak. They 
are put into the skin of a child, and then the child 
develops a mild case of tuberculosis of the skin. The 
child's body will develop something to kill these microbes. 
The microbes will all be killed and some of the things the 
child developed to kill them will remain in his body. Then 
that chid will have resistance against tuberculosis microbes 
in the future. It will be harder for that child to catch the, 
disease than it would have been if he had never had this 
BCG. If the child has already had an attack of tuberculosis 
he will not need the BCG. The doctors can find out 
whether or not a child has had tuberculosis by giving him 
a skin test. 

So BCG is something that can help people to keep 
from getting sick with tuberculosis. However, BCG will 
not by itself get rid ’ of tuberculosis. It is even more 
important that a person keep himself strong and healthy 
by eating good food, that he take good care of children, 
and that he avoid people who have tuberculosis. 

Anyone who starts to lose weight and to cough should 
go at once to see the Field Nurse or the doctor to find out 
if he has tuberculosis. Many people are also found to have 
tuberculosis of the bones and joints, especially the hip 
joints. * 

There are not enough hospital beds for everyone who 
has tuberculosis. However, the doctor may be able to 
tell you how to take care of the patient at home. It is 
well that you find out if you have the disease, so you 
can keep from giving it to the rest of your family. Ask 
your doctor or Field Nurse to tell you more about these 
things. They will be glad to help you. 


BEE NAAS NaADIIKAHII 

By Tsosie Brown—Tuba City, Arizona 

Shidine’e, shinant’a’i, beesh nihqqh dah 
naazniligii, ’aadoo shizaanii kwa’asini danoh- 
JJinii, dii \[ To Naneesdizi doo nihich’j’ haas- 
dziih. 

Dii naaltsoos hahinidehigii dine bizaad bee 
bik’ida’ashchjjgo ndanideehign t’aa ’alts’iisigo 
bikaa ndeeshjih nisin. Aoo’ shidine’e akot’ee 
laq t’aa ’aanii. ’Adahwiis’aagoo dah nishii- 
jaa goo, nihitahgoo t aa hastoi hadahadziihgo 
at e. T 66 yadaati’. T’aa nleideg’ ygqk’ehgo 
yadaati’. T’ahdii yadayiteeh. ’Atk’idqa’ saanii 
y?S, hastoi y£e ycdcalti’ y£§ t’ah aadi yada- 

beezhgoo t aa konighani nahalingo bee nihide 
ahoot e, akon. Ei bqq akwe’iigii niha nabi- 
k itsidaalkees dooleet nihinant’a i danohliinii 
’adahwiis’dagoo keedahoht’{jg 66 . ’Adahwiis- 
aagoo sh{| dine ta’ t aa ’akot’eego ntsidaa- 
keesgo ’at’e. 

fnda t aa sh[( ’aanii dii ’azee’iit’ini daniliinii 
iljjgo t eiya ndaalnish. Doo ’asdzani bi’ee’ 
daalgaaigii k’ad t’aa shf( ’qanii ’iIf[go t’eiya 
ndaalnish. ’Akwe’iigii bqago Naabeeho ’at’ee- 
ke, inda ashiike da azee’al’[ nahazt’i’ji 
idahoot aahigii t aa iiyisii niha bicha hwiidee- 
nigo ya at eeh. T aadoo bqqh daji’ini bini’ 
yiniiye ’idahoot’aah. Haala daash[[ nittsogo 
yiniiye ’idahoot’aa’go doo ’anahoot’i’goo bi- 
dine’e yindaalnish dooleet. Bidine’e ’azee’ 
yqqh adeit’ii dooleet. Haala ako ’inda t’aa¬ 
doo ba ’ata’ hani’i bidine’e ’azee’ yqqh ’iit’if 
dooleet. K’adgo ’ei ’azee’iit’ini ya ’ata’ halne’ii 
’adingo biniinaa ’azee’iit’ini too ’anaadza 
ha nii teh, ’akon. ’Eidiigii bqqgo niha’atchini 
yeego olta’ bidaahnit. Bini’ ’idahoot’aah. 
’fnda Bilagaana dajiliinii t’aadoo ’ihoo’aah 
nihqqh daji’inigo ya’at’eeh. Haala nihidine’e 
bits’qqji’ hooldoh ’ei bqq ’adadii’ni 
WE NEED DOCTORS 

With the Navaho population increasing as it is today, 
we have a real health program. Every year the doctors 
discover new diseases, There are all kinds of serious 
diseases. That's the way it is now. Take for example such 
diseases as tuberculosis, whooping cougb, diarrhea and 
many others. And impetigo—this is an awful disease. 
Also different kinds of itches. And eye diseases are really 
terrible. We've experienced a numbers of these diseases. 
And the diphtheria, which is a terrible disease. It is a 
fatal disease. 

This health program is one which is getting to be a 
major program for us. Apparently there are not enough 
doctors. Perhaps that s the reason for our health problem. 
Perhaps it's that way everywhere. It is certainly true of us 
who live here at Lukachukai. We are in urgent need of 
doctors. It s terrible in the winter when the roads become 
impassible. When it snows or rains the roads are closed 
until spring. That's the main source of trouble. We ex¬ 
pressed our desire to have a doctor among us, and several 
years ago we built quarters for one. We went over to 
Window Rock for this purpose, and our request was 
approved. Gussie Bitany and Robert Martin, who were 
then Chapter Officers, went over there at that time. Chic 
Sandoval from Lukackukai was the interpreter for that 
group. I was present at the discussion. But the doctor who 
was assigned to us merely stayed a few days. The money 
for keeping him here had run out. His home still stands 
here. We still think that we should have a doctor here. 
These terrible diseases that I mentioned are still here, 
and we still have trouble on their account. So you who 
are our leaders here and there, give these matters your 
consideration for our sakes. Perhaps in other places 
people have the same trouble. 

It is no doubt true that these doctors demand a high 
salary, and the nurses likewise. Consequently, we want 
very badly that our boys and girls study medicine. Don't 
discourage them in this matters. When they have gone 
as far as they can in it they can return and help their 
people. They can give treatment to their people. It is said 
that now many doctors merely go back home because 
they have no interpreter. So send your children to school, 
let them learn. And the white people shouldn't interfer 
with our children in the choice of a career. Because our j 
people can't keep up with the world, that's why I say this. 


yi'teehgo nihil nahaz’a. ’Akohgo ’ei yadayi- 
tehigii eiya shi ’iinisingo bini’dii yadayiteeh 
nisin. Bee ’ahilka ’aneijahgo, bee la’i niidlfigo 
bini dii naasgoo haa sh{£ nizahgoo yadayiniil- 
teeh nisin. ’Ei bqqgo nihidine’e, nihi beesh 
bqqh dah naaznili bika ’anahjah. ’Aiah 
ndaahdleehgoo hadahohdziih. Bee nihich’[’ 
anahoot i ii daa sn£[ neelqa’. Bee ha’doodzihii 
daa sh[i neelqa’. ’Ei bqqgo dii nihizaadigii, 
bee yadeilti’igii didinootloligii ’ei dooda. T’aa 
nidongo ya at eeh. Nidongo bqqh niit’eezhgo 
ya’at’eeh t’aadoo diniitlohi. Hasta’aadah naa- 
haiidaa doo niwohdaq’ doo iits’a’agoo, ho- 
deezyeelgo keehwiit’[i nt’ee’. Hastq’aadah 
naahai doo woshd^e’ t’aa ’iiyisii nihaa hwiini- 
t ago ch’ihoolzhiizh. Diij( t’ahdii nihaa hwii- 
nit [. Hasta aadah naahaiidqq’ doo yowohdaq’ 
hastoi, inda saanii bina nitin ya at’eehgo naas 
dayilt’eeh nt’ee’. Ya’at’eehgo nda’ntin nt’ee’. 
Dii j[ ’ei y§§ bidahosiilza’. 

Hastoi y§<? saanii y£q bina’nitin y£e nihitsqq’ 
k idajizhnizh. Ako diij[(go 6 t’aa ahoodzaagoo 
deekai. Binahjf’ na’nitingo keehwiit’fi dooleet 
ye§ni’ nihits’aq’ baa hwiinit’[. Dibe nihitsqq’ 
baa hwiinit’j. Beegashii nihits’qq’ baa hwii- 
nit’i. l[[’ nihitsqq’ baa hwiinit’f. Beegogo 
na ak i yadaalti’ yeigo. Waashindoond§§’ t’aa 
akot’eego bee niha haz’q; na’ak’i yati’igii taa 
bee niha haz’q. ’Ei bqq nihi beesh bqqh dah 
naaznili, ’inda nihinant’a’i yeigo bika ’anah¬ 
jah. Hasta aadah naahaiidqq’ doo yowohdaq’ 
t aa beehozinigo nihahastoi y£@, nihizaanii y£§ 
t aadoo le e ha at’ii sh££ bee dahinii’naa doo- 
leelii niha naas dayilee nt’ee’. ’fidqq’ doo dibe 
baa dahwiinit’ij da. ’Ei bee at’ee ht’ee’. 
'Akohgo d i i j £ hastaaadah naahaiidqq’ doo 
woshd§e’ ndahaazhchiinii ts’ida too ’ahayoi. 
T aa ahoodzaagoo iichiinii ts ida t oo ahayoi. 
Yee naadahi’naanii doo beehozinii ts’ida t’oo 
’ahayoi. ’Akohgo ’iinisin, dibe la’ nihitsqq’ 
baa hwiinit [, bee hinii naanii la’ bee nihaa 
hwiinit [. T aa la ei t eiya beehozinigo yiil- 
yeet nt’ee’. Dibe naalyeegi, ’akwe’e la’ t’eiya 
nihil beehozin nt’ee’. ’Aadoo koj£’ bee da’ii- 
naanii daa sh££ neelaq’ ’al’qq ate hoi 99 ndi 
ei doo nihil beehozin da. Haala doo ’iiniilta’ 
da ei bee ’dt’e. ’Akohgo diiji ’iinisingo ha’a- 
t ii la bitsask ehgi ninadoolyeel la nisin. T’aa 
la’ adin. Bee naadahinii’naanii, nihaalchini 
dii ninaadahachihigii yee naas naadadookahii 
la’ t aa adin nisin. 

Naakits’aadah ndahaiidqq’ leejin haageed 
gone’ deshnish ni’ Tseghdhoodzanidi. Too 
a aan gone’ yah iiyahigo doo shil ’eehozin da. 
Too chahatheet. Bindeeshnishii doo shil bee¬ 
hozin da, too chahalheel. ’Adeeshliilii doo 
shil beehozin da. ’Ako la’ dii j£ ’akoniit’e. Nihi 
Iqqjf’ doo eehozin da. Chahalheel nahalingo 
t 66 doo eehozin da. Akohgo iinisingo t’aa 
nihi baa ndeit’ijgo, aadoo ha’at’eego da niha- 
alchini yee naas naanaakah dooleelii t’aa do’ - 
ha’at’eego da la’ ba ndadiilyeelishli. ’Ashjish 
t’ah nihikeyah bikaa’ keehwiit’inidaq’. ’Ashjish 
t’ah doo nihiyaa haat’aahdaq’. Ha’at’ii sh££ bi- 
yi’ holqq sh££ t’ah bee nihih 6 lniihda c q’. Dii biyi’ 
daholoonii 166 do ha’at’eego da anaanaol- 
ne igi at eeshli. Dii kqq tsek .9 haagedigi ’at’ee- 
go Taa eigi ’at’eego dikwiigo da ’ahiilghah 
dayit eehgo, t’aa do’ haa da nizahj[’ bee naas 
naahodeezt’i’ dooleelishli. Shi kot’eego niha 
baa ntseskees. ’Ei bqqgo ’ahilka ’aneijahgo, 
nabik’i yati’go hazho’o baa ndeiit’££go t’aa do’ 
ha’at’eego da ’al’jigo ya’at’eefiishli. Shidine’e 
hazho’o beesh bqqh dah naaznili bika ’anei¬ 
jahgo do’ ya’at’eehishli. T’aa do’ bik’ida’diil- 
kilishli. Too kot’eego niha baa ntseskees. 

(Continued on page 10) 
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’AtK’IDAA’ OOZEI ASDjjD JINl 

By Scot Preston—Tuba City, Arizona 


Nlef hadaq’ sh{£ dahane’ yqq, hastoi yqq dahalne’ yqq, la’ 
t’aa ’alch’jjdfgo benashniih. ’Eidf baa ch’fhodeesh’aal. 

Shichaii nt’ee’, ’Atsidii T’qhf wolyee nt’ee’, ef bits’qqdoo 
hane’ ’ash’j dff. ’£f shjj ’alk’idqa’ hastoi yqq hanaai dahalne’ 
nlef haadi shjj. Neeznadiin t’ah ba’aan naahaifdqa’ daats’f 
’ahoot’jjd dfi baa ch’fhonish’aahfgff. ’Ako ’ef ’Oozef ’abi’dis- 
d[[d jinf jinfigo baa hojilne’go ’ef kot’eego baa hojilne’ leh 
nt’ee’. ‘ 

Ako ’ffdqq’ hastiin nt’ee’ jinf. Kinyaa’aanii niljjgo. Naa- 
ch’i’ Ndftaha wolye jinf, nlei Ch’fnfljjdi keehat’jjgo. Hozhqqjf 
Naat’aanii niljjgo jinf. ’Ako nlei dqqgo k’i’dilyeego naat’a- 
keii wolye ’ef yiih nat’isgo ’aadoo yanaltih jinf. Da’nftch’ishf- 
dqq’ t’aadoo le’e naalyehe da ’ayfyanaltih. Kot’eego naa¬ 
t’aanii nilf jinf. ’Ako naat’akeii wolyeii yit’jjgo yiih nat’isgo 
kot’eego yalti’ nt’ee’ jinf. 

Bilah ef ’Asdzqq Chxq’o wolye jinf. ’Ako naghaf Kin Naaz- 
t’i’ hoolyeegi bik’is holgogo ’akgq yich’j’ ’ffya jinf dqqgo. 
K’eelyef biniiye jinf. ’Eii naadaq’ k’idadidoolyeel biniiye. ’£f 
biniiye ’akqq ’ajffya jinf. 

Dff Kin Naazt’i’ hoolyeedi ’ef ’alqqjj’ naat’aanii nilfinii ha- 
k’is jinf. ’Akwii baazhnfyaa nt’ee’ t’aa hazho’o haa ’aheeh 
niizjj’go, “Shfka ’adfflwol, sik’is. K’idi’diilyeel," halnf jinf. 
La ’azljj’go ’aadoo ’ayahkin biyaagi ha’at’eegi sh{( da’ak’ehgo 
’akwii ’atah k’izhdileego Kiis’aanii ’ashkii hoi niznflhaal jinf. 
Gish bee. Kot’eego ho’diisyj jinf Naach’[’ Ndftaha joolyehqq. 

’£f kodoo Kiis’aanii hak’is yqq t’aa yqqh bfni’go njighahqq- 
goo hane’ ’anayiidlaa. ’Aadi shjj ’akot’eego halahqq nayoo’- 
nii’. ’Ef dff ’Asdzqq Chxq’o wolyee nt’ee’ ha’nfnfgff. ’Aadoo 
shjj yiniiye nikidiiya. Yiniiye nlef hastoi naazhjee’goo dine 
baa dadzolnfinii danfdaagoo Ijj’ bil naananooltjjlgo yaa ndii- 
dza. Chaal Ijj’ bil naananooltjjl, "Haala ’ahoodzaa, ’ayof 
’at’e shilah rit’ee’ bi’diisyj. Yadf’nfilzhin ndi bee sha k’eedi- 
noh’neeh," nfigo na’ookqqhgo l(j’ bil naanaalwol jinf. Hastoi 
dahaniihii danfjee’goo Ijj’ bil naananooltjjl jinf. 

’Aadoo Hastiin Naabaahf wolyee nt’ee’ yaa nfya jinf. "’Aoo’ 
shf la hajef si’aqgi shil eehozin n \," nf jinf. ’£f naayee’ee 
haniihgo. Naanala’ dine Masii wolye jinf ’ef do’ ’dkot’eego 
hanadnaadzff’ jinf. "’Aoo’ shf 1a hajef si’qqgi shil ’eehozin 
ni," nf jinf. ’Ef ’anaa’jf haniihgo ’anf jinf. 

’Aadoo dine yiniiye ’ahf’ahiiltjjgo ’aad§§’ bich’i’ n’dii’na 
jinf. ’Ooneel, dff dine t’oo ’ahayof yineel jinf. Ts’fda ’ako- 
neelt’e’ ’ef doo beehozin da jinf. Saanii do’ la’ da’atah jinf. 
£f ts’fda doo bil ndahonitl’aii t’eiya ’adaat’j. ’Ako dff ’ayof 
at’e naat’aanii nt’ee’ seesyjjgo biniinaa jinf. 

’Ako dff ’Ayahkin ’ef bich’j’ nahonitl’a. ’£f shjj ’ef doo bi- 
honeedzqq da sha’shin. ’ffdaa’ yaa ndaat’jjgo t’oo kot’e na- 
halin. Naana Tsetsohk’id hoolyeegi t’aa ’akondahoot’e. ’Eii 
ts’fda fiyisff dine bi’diisyfn§?gi do’ bich’j’ nahonitl’a ’eii Kin 
Naazt’i’ hoolyeegi. ’Ako dff naanalahjfgo ’Oozef Hotsaa hool- 
ye, k’ad ’ef ’Oozef Hasanf dahojinf, ’akwe’e shjj t’aa bfyo taa 
’ihonfdlee’go shjj bil beedahozingo ’ef aajj’ bich’j’ h’dii’na. 

Naghaf too’ Haalj hoolyeed£§’ shjj ’anfna. Doo naghaf 
Dzil Hashzhiniid§§’ shjj ha’aznaa doo yaago. Doo ’eii Gad 
’ff’ahf hoolye ’aadq^’ shjj yaago ’anfna. ’Eii Baadoi hoolye 
’Oozef bideigi, akwe’e haadoo shjj ’altsa’ffnd. ta’ shjj t’aa 
chashk’eh goyaa dah ’adiina, dff ’i’ff’qqgo. Naanalahjfgo 
k’ad lahgo Tl’ohchinto hoolye. ’ffdaa’ ’aajf doo Kiisaanii la’ 
keehat’jj da jinf. ’Ako shjj aajf ’i’ffna. ta’ shjj ’ef t’aa 
chashk’ehjf ninfna, eii k’ad ni’deetiinf haa’f shjj. ’£f ’akqq 
daneezhjee’. ’Ako shjj nflaahdi yaa ndaalchfihgo shjj ’aadi 
beehozfnfgo dine ndaalchi’go yiskq. K’ad dff nlaahdqf’ ha- 
yfflkqqgo nfnaadi’doo’neelgo. 

’Ako shjj nlaah biyaajf y^q addqq’ deezna naghaf k’ad 
’Oozef biyaa hoolyehedqq’, ’eii Naakaiitsoh yqq binaalyehe 
ba hooghanfdqq’. ta’ ’ef kodqq’go k’ad chidf bitiinfdqq’. ’Aa- 
deq’go bidah. ’Aadoo shjj eii bitat’ah honft’i’f gone’. ’Ako 
nlaahdqq’ hayfflkaqgo kwe’e jeeshoo’ bit’a’ bee ’ast’q jinf. 
Altsqqhjf tsedaa’jf jideezt’i’ jinf. Ako ef kodoo t’aa dfkwfl- 
t ehego haa ndaat j. Nlaahjf yqq shjj aldo’ kojf alts’qqhjf 
kfit i si Ijj . Ako shjj aldo’ kodqq’ t’aa dfkwflt’ehego haa nf- 
daat j [go bikee joojahgo eii nlef halgaijj’ altso ch’fnfjee’ 
sha shin kodi hatl aayaadi ahinfjee’ jinf dine. ’Aadoo shjj 
halgaijigo dahodfneeskaad. Kojf yeq do’ akodzaa jinf nd- 


hookgs bich’idqq’go haa tiih yikai yqq. Ako kwii jeeshoo’ bi- 
t a bee ast anqq hatis eelzi’ jinf. Doo adfneesmaaz da, ni- 
zhonfgo bitis ’ffgo’ jinf. ’Ef ’akodzaago, “K’ad t’oo bil nda- 
dziyolhaal," nf jinf ef bik’ehii. ’Altse nlaahdi lee’iyateeh 
wolyehfgff baa na’asdee’ jinf. ’Aadi Kiis’aanii leeh bfyaati’ 
jinf. Kot’eego doo k’eedzaagoo ’asdjjd jinf. 

Dff tl ee go eiya Kiis’aanii Chach’osh Neez wolye jinf, t aa 
’aajf t’aa bfjf dine’e, ’ef dff kodqq’ dine niheejee’ii yiniih 1a 
jinf. Ako shjj dff kwe’e bik’ehat’aahgo ha’at’eego shjj, dff 
Kiis’aanii yqq ’iinfziin bik’idiit’aahgo shjj kwe’e yil keehat’fi- 
nii bizee ndei aa la jinf. Ako, “Dff kwe’e ko oolyeenii kee- 
dahat j, kot eego da at jjgo naazhjee’. Kqg bikin naaznil 
’ffshjqq," dffniidgo yaa hoolne’ jinf. “’ffshjaq shf ef ts’fda 
akee di dashidiyoolheel," nfigo kot’eego abanf djj’ dkaalni’- 
go naanaalwol jinf. ’Ako eii aheelkaah ndi doo bideelnffgoo 
akon. Bidine e altso dbi’disdjjdgo fnda t aa bf nfzingo tse- 
k’iz gone’ ’ffyaago ’aajj’ seesyj jinf. ’Ef Chach’osh Neez wol¬ 
yee nt’ee’ jinf. ’Ako bik’f dahoji’ahfgff biniinaa, “Dooshq’ 
do lei t aa sahf sizee haleeh la. Bfhoneedljjgo ndeetqqd 
dooleel," nfigo kwe’e tl’ee’ bfighah ’ata’ hane’ ’ffl’jjgo yiskqq 
la jinf ’akon. 

T 66 nahgoo dah adii anfgo dff alts 6 jffnaago kojf nahoo- 
kgs bich’ijfgo la’ ’ajffje’qq ’altso ajfsdjjd. Kojf halgaijf yqq 
nlef chashk’eh t’aa bich’j’jj’ ’altso ajfsdjjd jinf. ’Azhq ’ayof 
’adajft’ee 16 ndi ’altso naho’diztseed jinf ’akon. 

’Ako shjj ’fnda kjjh ’ffna nlaahdi. ’Ako la’ nlef niiyah go¬ 
yaa adahaazhjee’ 16 jinf. ’Lf shjj ’eii saanii, ’fnda ’alchfnf da 
adaat j. Ha at eegi shj[ eii ko j j ’ ’Oozef Hasanf naas deez- 
aajj tsek iz 16 jinf. Ako ’akone’ t oo ahayof ffjee’ 16 jinf, 
eii alchfnf yqg. ’Aadoo ’eii chech’il haadahaashchii’go haah- 
goo shjj yee da’dishish ndi ’aadqq’ ch’fdajiiztl’ffd jinf. T £f yqq 
deisna jinf dine. Kodzaago t’aa hazho’o dine ndahodeesh- 
zho’go ’aadqq’ ch’ee’f’na jinf. 

Ndi ayah kin dff Tsetsohk id hoolyeejffgff doo baa hwiinfs- 
t jjd da jinf. Kin Naazt i’gi do’ t’aadoo baa hwiinfst’jjd da. 
Dff kodoo Kiisaanii dajflfnfgii taa nleidi adaahdi ndajijeeh 
16 jinf. Nihf dooda; nihf t aadoo at’ehegoo keehwiit’j," da- 
jinfigo ach’qqh nda’jookqqh jinf. ’Aadoo too dine bist’e’ ba 
adajiilaa jinf. 

Kot eego ’Oozef asdjjd jinf, jinfigo baa hojilne’ nt’ee’ shi¬ 
chaii nt’ee’. Jo dff k’ad t’aa konfltsoohfgo baa hane’. ’Ako 
naanala’ da yaa naahalne’go shjj ’akot’e ’akon. 

Dff k’ad ’Oozef Hotsaa hoolyehfgi ’ffdqq’ doo akohoolyee 
da jinf. Ifda c q’ yfzhi’ ya adayiilaa jinf dine. Dziltaalt’qh 
hoolyeego, kot’eego yeeji’ jinf dff ’ana’f shijaa’qqgi. ’Ako ef 
akot eego yeeji’ bee lee’fyaati’ jinf ’ydaq’. Kot’eego baa ha¬ 
ne . Ako alk idaq kodahoot jjd jinf. T oo Oozef asdjjd 
jinf ha nfigo. Dff Dzilgha’f asdjjd ha’nfnfgff t’aadoo ts’fda 
at eegi disets 6 fgi da. T 66 naghaf akohjj baa hane go t ei¬ 
ya diists’a’. Dff baa ch’fhonf’anfgff shichaii nt’ee’ yee shil 
halne’. Dfkwfidi shjj shinaal yaa nahodeesne’go ef k’ad ko- 
nfltsogo benashniihfgff ef k’ad baa hashne’. Jo dff k’adfgff 
too kot’eego dahane’. Hadqq’ shjj adahoot’jjdfgff dff k’ad 
kot’eego dine dahalne’fgff ’ef t’eiya ’at’e jo ’akon. 

Ako kot’eego dine ’ahaa ntsekees nt’ee’ 16 ’akon ’ffdqq’. 
Ha at eegi da akohoot jjhgo ts fda konfltsogo k’eehodidoo’nfil- 
go dine yee ahaa ntsfdaakees nt’ee’ 16 jo ’akon. Jo k’ad ef 
doo akot’eegoo keehwiit’j dffsh jjjgoo. ’fnda ’ana’f jfljjgo 
kot’eego ’ahaa ntsfjfkees leh nt’ee’ 16 ’aldo’. Jo k’ad ef 
t’aadoo ’at’ehegoo bil keedahwiit’jjgo hool’a. ’£f t’aa kot’ehe. 

THE ORAIBI MASSACRE 

I can recall a part of an ancient story, a tale that the 
old men once used to tell. I got this story from my 
grandfat er, a man who was known as Thin Smithy. He 
was no doubt present when the old men before him told it. 

The setting for the tale I am going to tell lies a hundred 
years or so in the past. This is the story they have passed 
down about the Oraibi Massacre. 

At the time these events took place, there was a man 
of the Towering House clan. His name was Darts At The 
Enemy, and he lived over at Chinle. He was a Peace Chief. 

Every spring at planting time he used to put on a pair 
of moccasins called "chieftain moccasins", and he would 
then deliver speeches. When he did this he would "talk 
in" all kinds of goods from every side (i.e. he would bring 
^Continued on page 10) 
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(Continued from page 9) 

prosperty for his people by saying that they were to 
receive much goods or prosperty). 1 hat was the kind of 
a chieftain he was. He was fortunate enough to possess 
a pair of these moccasins called chieftain moccasins, and 
he used to put them on and speak in this way. 

His sister was one called Ugly Woman. One spring he 
went over to the place called Strung Out Houses 
(Shimopavi) where he had a friend. He went for seeds, 
so his people could plant corn. 

At Strung Out Houses the Headman was his friend, 
and upon his arrival there his friend was very glad to see 
him. "Help me, my friend. We will plant," he said to 
him. The Navajo Chieftain said he was willing, so he 
went to help with the planting in a field somewhere at 
the foot of the mesa upon which the town was located. 
There a Hopi boy struck him down with a planting stick. 
That is how Darts At The Enemy met his death. 

His Hopi friend was greatly perturbed over what had 
taken place, and sent word back to his friend's home. 
There his sister got the news. That was this one called 
Ugly Woman, whom we mentioned before. She began 
to go about among the people, looking for revenge. She 
began going about on horseback to see the medicine men 
and the husky young men wherever they lived. She went 
about in mourning. "Say there, my fine brother has been 
killed. You fellows go over there and take revenge for 
me, even if you only knock down one of their scarecrows," 
she said, begging, as she rode about. She also went to 
the medicine men. 

She went to see a man called The Man Who Is A 
Raider. "Yes, I know just where their hearts lie (i.e. 

I know just how to tackle them)," he said. He knew the 
Monster Way Ceremony. 

There was another man known as Round One, and he 
said the same thing. "I know just where their hearts lie," 
he said. He spoke as a man who knew the Enemy Way. 

They gathered their forces to avenge the man who had 
been killed, and then they set out toward Hopiland. 
There were many men in the party, no one knows the 
exact number. It is said that there were women among 
them too. But these were women who knew what they 
were about. All tfiis took place because of the chieftain 
who had been killed. 

The approach to the village of Sichomovi was difficult, 
in fact it was simply out of the question. That was the 
way it seemed to them at the time they made their plan. 
The place called Big Rock Hill (Shipaulovi) was likewise 
difficult of approach. And likewise, the place called Strung 
Out Houses, where the Navajo had been killed, was hard 
to approach. In another place was the village of Big 

Oraibi_the one they call Old Oraibi nowdays. This 

place was a good possibility as they knew, so they moved 
toward it. 

They followed a route through a place called Fish 
Flow Out (near the present Black Mountain Trading Past); 
then they continued downward from Black Mountain, 
and on down through a place called Lone Cedar. At a 
point above (north of) Oraibi, called Baadoi, they split 
into two forces. One started down the (Oraibi) wash in 
fjie evening. Th^re is another place called Onion Spring 
(Hotevilla), and at the time of this story there were no 
Hopis living there. So one of the forces moved in this 
direction. The first group camped in the valley toward 
the wash, somewhere near the place where the road now 
crosses the (Oraibi) wash. There they slept, sending 
out scouts all through the night to spy on the enemy and 
keep the war party informed. They planned to move at 
the first streak of dawn. 

They began moving under the mesa, through the area 
where Lorenzo Hubbel's trading post came to be es¬ 
tablished. The other group moved (eastward) along the 
route which the road follows. They moved down from 
there, down along the ledge on Oraibi Mesa. When 
dawn began to break they feathered an arrow with 
buzzard feathers. On each side the warriors (of the group 
from Hotevilla) were strung out on the rim overlooking 
Oraibi. Then a few of them came into the open and began 
to heckle the Hopis. The other group (which had ap¬ 
proached up the wash) was strung out up the mesa side 
A few of these also came out into the open to bait the 
Hopis, who ran out after them. The Hopi warriors all 
ran out onto the flat, and then the main Navajo force, 
which had remained hidden, came together to cut off their 
retreat. They chased the Hopis out onto the flat. 

The other force, which was attacking from the north 
(and which had approached from the west) did likewise. 
Then the arrow which had been feathered with buzzard 
feathers was shot over the village. It went smoothly 
over, without a wobble. (This was an omen indicating 
that the Navajos would not fail.) "Go ahead—you can 
club them to death," said the one in charge (of the 
ceremony to determine whether the attack would be 


! successful). Previous to this they had carried on a Talk 
Into The Grave ceremony. They had talked the Hopis into 
the grave. As a result the Navajos had no trouble (killing 
the Hopis). 

On the night before the attack a Hopi called Tall 
Syphilis found out about the coming Navajo attack. He 
was in trouble himself. The Hopis had accused him of 
witchcraft, and his neighbors., were conspiring against 
him. (So he went to the Navajo camp and) said, "Such 
and such a rich man lives right here, and such and such 
lives there," telling the Navajos about it. "Be sure to kill 
me last," he said as he ran about with four buckskins 
wrapped around his body. Some of the Navajos shot at 
him, but they did him no harm (because the arrows 
would not penetrate the buckskins). After all of his 
people had been killed he crawled into a crevice in the 
rock, and there he was slain. He was known as Tall 
Syphilis. On account of the accusations (of his own 
people) against him he spent the night going back and 
forth between the Navajo camp and the village saying, 
"I'll see to it that I'm not the only one who dies. They're 
going to be lying around all over the place." 

The sun had moved only a little way up in the sky 
when they finished killing all of the Hopis who ran 
northward. The others were killed right by the wash. 
Even though some of them were husky fellows they were 
killed. 

Then the Navajos entered the village. Some of the 
people, women and children, were down in the kivas. 
And somewhere on the point beyond Old Oraibi there 
is a rock crevice. Many children were found lying in 
there. They had sharp-pointed sticks with which they 
jabbed, but even so they were all thrown out of the 
crevice, and the Navajos took them captive. There was 
no doubt about the victory belonging to the Navajos, so 
they all went back home. ’ 

They did not molest the village called Big Rock Hill 
(Shipaulovi), nor the one called Strung Out Houses 
(Shimopavi). The Hopis from these places ran out to 
meet the Navajos. "Not us, we live in peace," they said, 
begging to be spared. They gave food to the Navajos. 

This is how Oraibi was destroyed, according to the tale 
my grandfather told. This is all of the story. Another 
story teller might tell it differently. 

At the time this story took place Big Oraibi (Old 
Oraibi) was not so named. The Navajos made up a name 
for the place at that time. The name which was given 
to this place where the enemy lived was "Sharp Point 
Of The Mountain Runs Into Water." It was so named at 
that time so the place would have a name which could 
be used in the Talk Into The Grave Ceremony. That is 
the story. 

STATEMENT OF POLICY 

IN the present issue of this newspaper there wil) 
be found several articles prepared by Navahos. The ex¬ 
press purpose of this publication is: (I) to provide a 
medium for the dissemination of information among the 
uneducated members of the tribe, and (2) to provide a 
medium of exchange wherewith thinking Navahos can 
share their views with others of their tribesmen on a 
reservation-wide basis. All articles prepared by Nava 
hos shall carry the name of'the author, and shall be ac 
companied by an English summary The views expressed 
in such articles do not necessarily represent those of this 
Agency, nor of the editor. It is our hope that an ever- 
increasing number of Navahos will contribute regularK 
with the end in view of ultimately making this publica¬ 
tion a paper by and for the Navaho people. 


There's another story about a massacre of the Apaches, 
but I have never heard it. This one I have told was one my 
grandfather told me. He told this tale many times, and 
what I have given is all I can remember of it. It's just 
an old story of something that took place long ago. 

This is how the Navajos used to feel about one another. 
Whenever anything like this happened the people used 
to get together to get vengeance. We no longer have 
such a custom today. This is the way people behaved 
toward one another when they were enemies. We live 
in peace, now. 

(Continued from page 8) 

THE WHEREWITHAL TO PROGRESS 
By Tsosie Brown 

My people, my leaders, Councilmen and womenfolk. 

I am addressing you from Tuba City. I want to place a 
short article in this Navaho language newspaper. 

Throughout the area we inhabit the leaders speak. 
They still talk as they did long ago. We should all 
cooperate and see what fruit this discussion may bear. 
Help our people, and our Councilmen. Speak at your 
meetings. We have many troubles, and a great deal to 
talk about. So we shouldn’t slacken our efforts, or with¬ 
hold our expression of opinions. 

Sixteen years ego, and prior to that time, we lived 
quietly. But since that time there has been a great deal 
of discussion and ectivity regarding us. It continues to 
this day.' Before sixteen years ago, the old folks had 
their way of teaching. It was a good way, and we miss 
hat kind of teaching nowdays. 

The teaching ot the old men and womenfolk has been 
broken off, to our detriment. Nowdays we just go along 
aimlessly. That about which we were formerly taught, 
and by means of which we lived, is being taken away 
from us. The sheep, cattle and horses are being taken 
away. With this in mind, you should discuss your situ¬ 
ation. You have that right, as a right from Washington 
(constitutional right). Help our Councilmen. Before six¬ 
teen years ago our old men and womenfolk possessed 
something by way of a means for livelihood which they 
could hand down to their children. At that time there 
was no sheep problem. 

Since sixteen years ago there has come into the world 
a large group of children, both legitimate and illegiti¬ 
mate, many of which do not know how to make a living. 
We have a problem involving sheep and a livelihood. 
Sheep were the mainstay of our economy, and we knew 
only how to live on them. There are many other ways 
of making a living but we do not know them, because 
we did not go to school. So what can we substitute? 
There is nothing that I can see. There seems to be no 
future for our children who are coming into the world. 

Twelve years ago I began working in the coal mine 
at Window Rock. When one went into the hole it was 
so dark that he did not know what to do. It was so dark 
I didn’t know what to work on. That is the way we 
people are today. There is nothing but darkness before 
us. But if we discuss these matters we might be able to 
find something for our children in the future. Let’s do 
this while we are still on our land, before it is pulled out 
from under us, and while we are still masters of the 
resources within it. Maybe we can do something with 
the resources beneath the surface—such as these coal 
mines. We might set up other mines. If we all cooperate 
we might find other means for livelihood. 




NOTICE 

Renew your subscription to ’ADAHOONItlGII. if your sub¬ 
scription expired with the last issue mail this coupon with fifty 
cents to The Education Office, Window Rock, Arizona. Make 
your check or money order payable to The Treasurer of The United 
States. 

I am enclosing fifty cents, for which please renew my sub¬ 
scription to ADAHOONItlGII for one year. 

Name 
Address 
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